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SUBSCRIBEThe Legend of Quetzalcoatl is a fascinating mythological journey through Mesoamerican history. This legendary figure is a central part of the mythology of the Aztecs, Maya, and other indigenous peoples in the region. Quetzalcoatl is often depicted as a feathered serpent and is associated with creation, fertility, and the cycles of the
sun.The origins of Quetzalcoatl are shrouded in mystery, but he is believed to have been a powerful ruler or priest who lived in ancient Mesoamerica. According to legend, Quetzalcoatl was responsible for creating the world and all living things. He was also associated with the cycles of the sun and was believed to have been responsible for the rise
and fall of civilizations.Quetzalcoatl’s story is rich in symbolism and is often interpreted in different ways by different cultures. Some see him as a symbol of renewal and rebirth, while others see him as a symbol of the power of the natural world. Regardless of how he is interpreted, Quetzalcoatl remains an important figure in Mesoamerican
mythology and continues to inspire modern artists and writers.Quetzalcoatl is a central figure in Mesoamerican mythology, associated with creation, fertility, and the cycles of the sun. Quetzalcoatl, which translates to "Feathered Serpent" in the Nahuatl language, was one of the most important deities in the pantheon of Mesoamerican cultures. He
was worshipped by various groups, including the Toltecs, Maya, and most famously, the Aztecs. Quetzalcoatl embodied duality, symbolizing both the physical aspect of the serpent and the spiritual aspect of the feathered bird. He was the god of wind, learning, and culture, and was associated with the dawn and the planet Venus. Among the vast
pantheon of Mesoamerican deities, Quetzalcoatl stands out as one of the most important and complex gods in ancient mythology. Revered as the feathered serpent, Quetzalcoatl embodied a unique combination of elements: he was a creator, a god of knowledge, wind, and life, and in some traditions, a deity associated with death and resurrection. As
both a bringer of civilization and a symbol of fertility and regeneration, Quetzalcoatl played a pivotal role in the religious and cultural practices of ancient civilizations such as the Aztec, Toltec, and Maya. Though his influence in the ancient world spanned centuries, Quetzalcoatl’s legacy continues to resonate in modern culture, where he remains a
symbol of wisdom, power, and the interconnectedness of life and death. The name Quetzalcoatl is derived from the Nahuatl language, meaning “feathered serpent” (quetzal = bird/feathers, coatl = serpent). This duality reflects his role as a deity who connected the sky and the earth, the spiritual and the material worlds. Quetzalcoatl’s worship began
among the Olmecs, one of the earliest Mesoamerican civilizations (circa 1200-400 BCE), and he later became a major figure in the religions of the Toltecs and Aztecs. He was often associated with the wind, the morning star (Venus), knowledge, and the priesthood, embodying both intellectual and creative aspects of life. In some myths, Quetzalcoatl
was even credited with creating humanity and giving them the tools of civilization, such as agriculture, art, and culture. The figure of Quetzalcoatl took on different aspects depending on the time and culture, but his essential nature as a beneficent god who brought knowledge and prosperity remained central across various Mesoamerican societies. In
Aztec cosmology, Quetzalcoatl was one of the four gods who played a role in creating the world. According to legend, Quetzalcoatl and his brother Tezcatlipoca (the god of darkness and sorcery) worked together to create the earth from the remains of a primordial monster. Despite this collaboration, the two gods are often depicted as rivals,
representing opposing forces: Quetzalcoatl as a benevolent and life-giving deity, and Tezcatlipoca as a god of chaos and destruction. One of Quetzalcoatl’s most significant contributions in Aztec mythology is his role in the creation of humans. In one myth, Quetzalcoatl descended into the underworld to retrieve the bones of past generations of
humans. He ground these bones into a fine powder, mixed them with his own blood, and from this mixture, the first humans of the current age were born. This act not only positioned Quetzalcoatl as the creator of humanity but also highlighted his role as a god of sacrifice and rebirth. Quetzalcoatl’s image as a feathered serpent is one of the most
striking and enduring symbols in Mesoamerican art and mythology. This combination of bird and snake elements is symbolic of the duality of his nature: the serpent represents the earth and physicality, while the feathers represent the sky, wind, and the spiritual realm. Together, they signify Quetzalcoatl’s ability to move between different planes of
existence, serving as a bridge between the human world and the divine. In Aztec temples and monuments, Quetzalcoatl is often depicted as a large snake adorned with colorful quetzal feathers, sometimes with a human face emerging from the serpent’s jaws. This blending of human, animal, and divine traits further reinforces his role as a multifaceted
deity who oversees many aspects of life, including knowledge, culture, and fertility. In addition to his serpentine form, Quetzalcoatl was also associated with wind and the morning star (Venus). As the god of wind, he was called Ehécatl, and he was believed to sweep away the darkness of the night and bring the dawn. His association with Venus linked
him to cycles of renewal and resurrection, reinforcing his connection to life, death, and rebirth. Quetzalcoatl is perhaps most famously associated with the legend surrounding the Spanish conquest of the Aztec Empire in the early 16th century. According to some versions of the story, the Aztec emperor Moctezuma II believed that the Spanish
conquistador Hernan Cortés might be the returning Quetzalcoatl, fulfilling a prophecy that the god would come back to reclaim his throne. This belief was rooted in ancient myths that said Quetzalcoatl had once ruled as a king-priest in the city of Tollan, but was tricked by Tezcatlipoca into becoming drunk and disgracing himself. Quetzalcoatl fled
eastward, vowing to return one day to reclaim his throne. When Cortés arrived on the shores of Mexico in 1519, Moctezuma, seeing the pale-skinned Spaniards arriving from the east, reportedly believed Cortés was the returning god. This misconception has been cited as one of the reasons why the Aztecs were initially hesitant to resist the Spanish
invasion. However, modern historians and scholars debate the accuracy of this narrative, suggesting that it may have been exaggerated or misconstrued by later accounts. Nonetheless, the association between Quetzalcoatl and the conquest of Mexico remains one of the most enduring and dramatic elements of his myth. The image of Quetzalcoatl as
the feathered serpent continues to inspire modern art, literature, and pop culture. His dual nature and his role as a bringer of civilization have made him a prominent figure in representations of Mesoamerican culture. In video games such as Final Fantasy and Civilization, Quetzalcoatl appears as a powerful god or summon, often associated with
lightning, wind, or knowledge. His unique combination of divine wisdom and serpentine power make him an intriguing figure for players to interact with or worship. In literature, Quetzalcoatl is frequently portrayed as a tragic figure, a god who sought to bring humanity enlightenment and civilization, only to be misunderstood or betrayed. His story
has been adapted and reimagined in novels, graphic novels, and television series that explore themes of power, sacrifice, and renewal. The feathered serpent also serves as a prominent symbol in Mexican national identity. The serpent and eagle, representing the fusion of indigenous and colonial cultures, are central figures in the Mexican flag.
Quetzalcoatl’s imagery and legacy can also be found in modern Mexican art, murals, and festivals, where he is celebrated as both a cultural hero and a spiritual figure. Strengths: Creator of Humanity: Quetzalcoatl is revered as the god who created humans from the bones of previous generations, cementing his role as a life-giver and protector of
civilization. Wisdom and Knowledge: As the god of learning, Quetzalcoatl is associated with wisdom, culture, art, and the sciences. He brought important aspects of civilization to humanity, including agriculture and writing. Power over Wind and Air: As the god of wind (Ehécatl), Quetzalcoatl had control over the elements, using his breath to disperse
darkness and bring the morning light, symbolizing renewal and the cycle of life. Weaknesses: Tricked by Tezcatlipoca: In many myths, Quetzalcoatl is deceived by his brother, Tezcatlipoca, who causes him to fall into disgrace. This act of trickery shows that even gods of great power can be vulnerable to manipulation. Voluntary Exile: After his fall from
grace, Quetzalcoatl voluntarily leaves the city of Tollan and retreats, showing that his sense of honor and responsibility may also lead to self-imposed exile. Misinterpreted by Humans: In the context of the Spanish conquest, the belief that Cortés was Quetzalcoatl returning highlights how human misunderstanding of divine will can have disastrous
consequences. Quetzalcoatl remains one of the most enduring and complex gods in Mesoamerican mythology. As the feathered serpent, he represents the duality of nature: the earth and the sky, knowledge and creation, life and death. His legacy as a creator god, protector of humanity, and symbol of rebirth continues to influence modern depictions
of Mesoamerican culture, serving as a reminder of the deep spiritual connections between humanity, the natural world, and the divine. From the myths of ancient Mexico to his place in modern media, Quetzalcoatl’s influence transcends time, offering wisdom and hope for regeneration in both the material and spiritual realms. How can financial
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Feathered Serpent, is one of the most captivating narratives in Toltec mythology, weaving together themes of creation, divinity, and humanity. This enigmatic figure not only symbolizes the fusion of earth and sky but also embodies the rich cultural heritage of the ancient Mesoamerican civilizations. As a god of wind, rain, and learning, Quetzalcoatl
played a pivotal role in shaping the spiritual and social landscape of the Toltecs, influencing their religious practices and governance. Exploring the origins, attributes, and myths surrounding Quetzalcoatl reveals a complex character whose influence extended beyond the Toltec civilization. From his creation myths that explain the origins of humanity
to his enduring legacy in modern interpretations, Quetzalcoatl remains a central figure in understanding Mesoamerican cultures. This article delves into the depths of Toltec mythology, examining the rituals, sacred texts, and the lasting impact of Quetzalcoatl on both historical and contemporary society. Quetzalcoatl, often referred to as the
"Feathered Serpent," is one of the most significant deities in Mesoamerican mythology. His presence has transcended various cultures, primarily among the Toltecs, Aztecs, and other civilizations in Central America. Understanding Quetzalcoatl requires delving into his origins, symbolism, and his pivotal role in creation myths, all of which reveal the
profound impact he had on Toltec culture and religion. Origins of Quetzalcoatl: Historical Context The origins of Quetzalcoatl can be traced back to the early Mesoamerican civilizations, where he emerged as a vital god associated with wind, air, and learning. His name, derived from the Nahuatl language, combines "quetzal," referring to the
resplendent bird known for its vibrant feathers, and "coatl," meaning serpent. This duality symbolizes the merging of the terrestrial and the celestial, embodying the essence of life and the universe. Scholars suggest that Quetzalcoatl may have roots in earlier deities from the Olmec and Teotihuacan cultures, but the Toltecs significantly shaped his
narrative. The Toltec civilization, which flourished from approximately 900 to 1150 CE in central Mexico, revered Quetzalcoatl as a patron of civilization, culture, and the arts. His mythos was intricately woven into the fabric of Toltec society, influencing their governance, religion, and artistic expression. Historical accounts such as those by the
Spanish chronicler Bernal Diaz del Castillo and the priest Diego Duran provide insights into Quetzalcoatl's importance. Diaz del Castillo described how the Aztecs believed that Quetzalcoatl had departed to the east but would return, a narrative that fueled both reverence and fear among the indigenous peoples following the arrival of Spanish
conquistadors. This belief in a returning god was manipulated by Hernan Cortés, as some Aztecs initially mistook him for Quetzalcoatl himself. Symbolism and Attributes of Quetzalcoatl Quetzalcoatl is rich in symbolism, embodying various attributes that underline his significance in Toltec mythology. As a feathered serpent, he represents the duality
of existence—earth and sky, material and spiritual. This imagery conveys the belief that humans are connected to both realms, suggesting that one must harmonize their earthly existence with spiritual aspirations. Quetzalcoatl is associated with several key attributes: Wisdom and Knowledge: Quetzalcoatl is often seen as a god of wisdom, teaching
humans about agriculture, astronomy, and the arts. He is credited with providing the knowledge necessary for civilization to flourish. Creation and Life: In creation myths, Quetzalcoatl plays a crucial role in shaping humanity. He is often depicted as the creator of humans, using his own blood to give them life, thus establishing a profound connection
between the divine and humanity. Fertility and Agriculture: As a god of wind and rain, Quetzalcoatl is linked to agricultural cycles and fertility, essential for sustaining life in Mesoamerica. His presence in rituals aimed at ensuring bountiful harvests exemplifies his importance in daily life. Duality: The feathered serpent symbolizes the duality of
existence—representing both light and darkness, good and evil. This duality reflects the complexities of life and the need for balance. Quetzalcoatl's iconography is also noteworthy. He is often depicted as a serpent adorned with feathers, representing both his earthly and celestial attributes. This imagery is prevalent in Toltec art, particularly in the
ruins of Tula, where sculptures and carvings showcase his form alongside other deities. Quetzalcoatl's Role in Creation Myths Quetzalcoatl's role in creation myths is paramount to understanding his significance within Toltec mythology. One of the most well-known narratives involves the creation of humanity. According to the myth, after a series of
cosmic events, Quetzalcoatl descended to the underworld, Mictlan, to gather the bones of the previous human generations who had been destroyed by Tezcatlipoca, another prominent deity. Quetzalcoatl, embodying compassion and a desire for renewal, mixed his own blood with the bones, thus creating a new race of humans. This act of self-sacrifice
highlights Quetzalcoatl's benevolence and his role as a nurturing figure. The myth signifies that humanity's existence is intertwined with the divine, emphasizing the sacred nature of life. Quetzalcoatl also established the calendar, marking the agricultural cycles essential for the sustenance of the Toltec people. His influence extended beyond mere
creation; he was seen as a guide for moral conduct, promoting values such as respect for nature and the importance of community. In another creation myth, Quetzalcoatl is portrayed as the one who brought the sun into existence. After a period of darkness, he sacrificed himself, transforming into the sun to provide light to the world. This story
reinforces the theme of sacrifice and rebirth, integral to Toltec beliefs about life and the cycles of nature. The narratives surrounding Quetzalcoatl are not static; they evolved and adapted as they were transmitted through generations. The Aztecs, for instance, incorporated Quetzalcoatl into their pantheon, associating him with the planet Venus and
linking him to warfare and sacrifice, which differed from the more pacifistic interpretations of the Toltecs. This adaptability of Quetzalcoatl's mythos reflects the dynamic nature of Mesoamerican religious beliefs, showcasing how deities could embody diverse meanings depending on the cultural context. In summary, Quetzalcoatl stands as a
multifaceted figure in Toltec mythology. His origins rooted in historical contexts, his rich symbolism, and his profound role in creation myths showcase his significance as a divine guide and a patron of civilization. Understanding Quetzalcoatl is essential to appreciating the broader tapestry of Mesoamerican beliefs and the cultural legacy that
continues to influence contemporary interpretations of indigenous mythology. Quetzalcoatl, often referred to as the Feathered Serpent, holds a significant place in the tapestry of Mesoamerican mythology, especially within the Toltec civilization. The reverence for this deity is not merely a relic of ancient times but continues to resonate in the cultural
and religious practices of descendants in the region. This section delves into the various dimensions of Quetzalcoatl's role in Toltec religion and culture, exploring the rituals and worship practices, sacred texts and iconography, and the broader influence on Toltec society and governance. Rituals and Worship Practices The worship of Quetzalcoatl was
integral to the religious life of the Toltecs. Rituals dedicated to this deity varied widely, reflecting both the agricultural calendar and the cosmological beliefs of the Toltec people. Quetzalcoatl was often associated with the wind, rain, and fertility, making him a central figure in agricultural rituals. The Toltecs believed that appeasing this god would
ensure bountiful harvests and favorable weather conditions. One of the most notable rituals involved offerings of maize, flowers, and incense. These offerings were typically laid out on altars adorned with intricate carvings and symbols associated with Quetzalcoatl. The ceremonies were often accompanied by music, dance, and the recitation of
prayers, which served to reinforce the community's bond with the divine and their shared cultural identity. Another significant aspect of Quetzalcoatl's worship was the practice of human sacrifice, though this was less common than in other Mesoamerican cultures. When performed, these sacrifices were seen as a means to nourish the gods and
maintain cosmic order. The Toltecs believed that such acts were essential to ensure the continued favor of Quetzalcoatl, especially during times of crisis or uncertainty. Additionally, the Toltecs celebrated various festivals throughout the year, each dedicated to different aspects of Quetzalcoatl's nature. For instance, during the spring equinox, festivals
were held to honor his role as a creator and giver of life. These events featured elaborate processions, theatrical reenactments of creation myths, and communal feasting, which reinforced social cohesion and collective identity within the community. Sacred Texts and Iconography The Toltecs left behind a rich legacy of art and literature that reflects
their reverence for Quetzalcoatl. While much of their written history has been lost or destroyed, various codices and archaeological findings provide insights into the sacred texts and iconographic representations of this deity. The "Codex Chimalpopoca," a critical source for understanding Mesoamerican mythology, contains references to Quetzalcoatl
and his significance in the cosmological framework of the Toltecs. In terms of iconography, Quetzalcoatl is often depicted as a feathered serpent, symbolizing the duality of the earthly and the celestial. This imagery captures the essence of his character, embodying both the terrestrial aspects of life and the spiritual realms. Artistic representations can
be found in stone carvings, murals, and pottery, showcasing his attributes such as the serpent's body adorned with feathers, often alongside other important symbols like the wind and the sun. Moreover, the Toltecs utilized various symbols associated with Quetzalcoatl in their everyday life. For example, the conch shell, representing the wind, and the
serpent, symbolizing fertility and rebirth, were prevalent in their art and architecture. Temples dedicated to Quetzalcoatl often featured intricate carvings and motifs that illustrated his myths, serving not only as places of worship but also as educational tools for the community. Influence on Toltec Society and Governance Quetzalcoatl's influence
extended beyond religious practices into the very fabric of Toltec society and governance. As a deity embodying wisdom, arts, and culture, he was often associated with the ruling elite, who claimed descent from or favor by him. This connection legitimized their authority and provided a divine mandate for governance. The Toltec rulers were expected
to emulate the virtues associated with Quetzalcoatl, such as justice, knowledge, and the pursuit of peace. This alignment with the deity fostered a societal structure that valued education, arts, and the well-being of the community. The rulers often sponsored artistic and architectural endeavors that celebrated Quetzalcoatl, reinforcing their power
while promoting cultural development. Furthermore, the myth of Quetzalcoatl as a benevolent deity who brought civilization to the Toltecs served as a guiding principle for governance. His teachings emphasized harmony with nature and respect for the land, which influenced agricultural practices and environmental stewardship within the
community. This reverence for nature was reflected in the architecture of Toltec cities, where temples and plazas were designed to align with celestial events, demonstrating a profound understanding of astronomy and its connection to their religious beliefs. The legacy of Quetzalcoatl in Toltec society also manifested in the establishment of schools,
known as "calmecac," where young Toltec nobles were educated in various disciplines, including history, religion, and the arts. These institutions aimed to cultivate future leaders who embodied the ideals of Quetzalcoatl, ensuring the continuity of Toltec culture and values across generations. Conclusion Quetzalcoatl's significance in Toltec religion
and culture cannot be overstated. From the elaborate rituals and offerings that sought his favor to the rich iconography that celebrated his attributes, the Feathered Serpent remains a cornerstone of Toltec identity. His influence permeated every aspect of society, guiding governance, education, and the arts, thus shaping the legacy of a civilization
that continues to captivate the imagination of scholars and enthusiasts alike. Through an examination of Quetzalcoatl's worship, texts, and societal impact, we gain a deeper understanding of the Toltec worldview and the intricate interplay between religion and culture in ancient Mesoamerica. The legacy of Quetzalcoatl, the feathered serpent deity
revered by the Toltecs, extends far beyond the confines of its original culture, weaving a complex tapestry that has influenced Mesoamerican civilizations and modern society alike. Understanding the breadth of Quetzalcoatl's impact requires an exploration of its manifestations in various Mesoamerican cultures, its interpretations in contemporary
contexts, and the comparisons drawn with other deities. Quetzalcoatl in Mesoamerican Cultures Quetzalcoatl's influence is palpable in various Mesoamerican civilizations, most notably among the Aztecs and the Maya. As a central figure in their mythology, he embodied various aspects of life, including creation, civilization, and the arts. The Aztecs
revered Quetzalcoatl as a god of wind and knowledge, portraying him as the giver of maize and the patron of priests. The name "Quetzalcoatl" itself translates to "feathered serpent," symbolizing the duality of his nature—both celestial and terrestrial. The Aztec civilization, which flourished from the 14th to the 16th centuries, integrated Quetzalcoatl
into their pantheon, associating him with the planet Venus, which they viewed as a harbinger of war and chaos. This duality was reflected in their rituals, which often involved blood sacrifices as offerings to appease the gods and ensure agricultural and societal prosperity. Quetzalcoatl's association with the morning star elevated his status as a
benevolent figure, contrasting with other deities that required more violent appeasements. In the Maya civilization, Quetzalcoatl was known as Kukulkan, a feathered serpent deity who played a significant role in their cosmology. The Maya revered Kukulkan as a god of wind, rain, and storms, and he was often depicted in their art and architecture.
The pyramid of Chichen Itza, dedicated to Kukulkan, showcases the intricate understanding of astronomy and mathematics possessed by the Maya. The structure was designed in such a way that during the equinoxes, the shadows cast by the sun would create the illusion of a serpent descending the steps, a powerful representation of Kukulkan's
connection to the earth and sky. Quetzalcoatl's legacy also permeated through the Toltec civilization, which preceded the Aztecs. The Toltecs viewed Quetzalcoatl as a cultural hero and the architect of civilization. He was credited with the invention of various arts, including writing and astrology, and was seen as a teacher of humanity. The spread of
Toltec influence into Aztec culture is evident in the reverence for Quetzalcoatl, which can be traced back to the Toltec’s rich mythological narratives. As such, Quetzalcoatl became a unifying figure across different cultures, embodying ideals of knowledge, civilization, and the duality of life. The feathered serpent was not merely a god but a symbol of
the cultural and spiritual aspirations of Mesoamerican societies. Modern Interpretations and Cultural Relevance The legacy of Quetzalcoatl has transcended its ancient roots, finding new life in modern interpretations that resonate with contemporary audiences. The revival of interest in indigenous cultures and the re-examination of pre-Columbian
mythology have brought Quetzalcoatl into the spotlight, serving as a symbol of identity and cultural pride for many in Mexico and beyond. In the 20th century, the figure of Quetzalcoatl was appropriated by various movements, including the Mexican Revolution. Artists and intellectuals sought to reclaim indigenous heritage, and Quetzalcoatl emerged
as a potent symbol of resistance against colonial oppression. The influence of Quetzalcoatl can be seen in the works of muralists like Diego Rivera and Rufino Tamayo, who infused their art with themes of indigenous culture and mythology. In contemporary spirituality and New Age thought, Quetzalcoatl has been embraced as a symbol of
enlightenment and transformation. Many see the feathered serpent as a representation of duality—of the spiritual and the earthly, the masculine and the feminine. This interpretation resonates with individuals seeking a more holistic understanding of their existence, blending ancient wisdom with modern ideologies. Furthermore, the figure of
Quetzalcoatl has made its way into literature, film, and popular culture, contributing to a broader understanding of Mesoamerican mythology. Novels, documentaries, and even video games have incorporated elements of Quetzalcoatl, introducing new generations to the rich tapestry of indigenous mythology. The portrayal of Quetzalcoatl in these
mediums often emphasizes themes of balance, wisdom, and the eternal struggle between light and darkness, echoing the ancient narratives that have persisted through time. Comparing Quetzalcoatl with Other Deities To fully appreciate the significance of Quetzalcoatl, it is essential to compare him with other deities from both Mesoamerican and
global mythologies. This comparative analysis highlights the unique aspects of Quetzalcoatl while also revealing common themes that resonate across cultures. One of the most notable comparisons can be drawn between Quetzalcoatl and the Egyptian god Thoth. Both deities are associated with knowledge, writing, and wisdom. Thoth, depicted as an
ibis or baboon, was the god of knowledge, truth, and writing in ancient Egypt. Similarly, Quetzalcoatl is credited with the invention of writing and the arts in Toltec mythology. Both figures symbolize the importance of knowledge in their respective cultures, reflecting the value placed on education, science, and the arts. Another intriguing comparison
is between Quetzalcoatl and the Hindu god Vishnu. Vishnu, known as the preserver of the universe, embodies the principle of balance and harmony. Like Quetzalcoatl, he is associated with creation and sustenance. Both deities play a crucial role in the cyclical nature of existence, representing the need for balance between opposing forces. This
similarity underscores a universal theme found in many mythologies: the struggle for equilibrium in the cosmos. Furthermore, Quetzalcoatl can be compared to the Greek god Prometheus, known for his act of defiance in stealing fire from the gods to give to humanity. This act of rebellion parallels Quetzalcoatl's role as a cultural hero who brings
knowledge and civilization to humankind. Both figures embody the tension between divine authority and human progress, reflecting a common narrative of sacrifice and enlightenment. These comparisons not only illuminate the unique characteristics of Quetzalcoatl but also reveal the shared human experience across cultures. The archetype of the
wise teacher, the bringer of civilization, and the defender of balance resonates universally, highlighting the interconnectedness of human thought and belief systems throughout history. The legacy and impact of Quetzalcoatl continue to evolve, reinforcing the importance of understanding and valuing indigenous cultures and their contributions to the
global narrative. As societies grapple with issues of identity, spirituality, and cultural heritage, the figure of Quetzalcoatl serves as a powerful reminder of the enduring power of mythology to shape human experience and understanding. Indigenous ethnic group in Mesoamerica "Nahua" redirects here. For other uses, see Nahua (disambiguation).
Ethnic group NahuasFlag of the Nahua peopleNahua girls wearing traditional clothing in PueblaTotal population2,694,189+Regions with significant populations Mexico States VeracruzPueblaHidalgoGuerreroMichoacanMorelosSan Luis PotosiJaliscoEstado de MéxicoTlaxcalaMexico CityChihuahuaDurangoOaxaca 2,587,452[1] El Salvador
Departments AhuachapanSonsonateSan SalvadorSanta AnaCuscatlan 29,445[2] Nicaragua Departments RivasNueva SegoviaChinandegaManaguaMasayaMatagalpaJinotega 20,000[3] Honduras6,339[4]LanguagesNahuatl, Nawat and SpanishReligionChristianity (Predominantly Roman Catholic with pre-Colombian influence), Aztec religionRelated
ethnic groupsPipil, Nicarao, Mexicaneros, Indigenous people of the Americas and Mestizo, Mexica, Tlaxcaltecs The Nahuas (/'na:wa:z/ NAH-wahz[5]) are a Uto-Nahuan ethnicity and one of the Indigenous people of Mexico, with Nahua minorities also in El Salvador, Guatemala, Honduras, Nicaragua, and Costa Rica.[6][71[8][9][10][11] They comprise
the largest Indigenous group in Mexico,[12][13] as well as the largest population out of any North American Indigenous people group who are native speakers of their respective Indigenous language. Amongst the Nahua, this is Nahuatl. When ranked amongst all Indigenous languages across the Americas, Nahuas list third after speakers of Guarani
and Quechua.[14] The Mexica (Aztecs) are of Nahua ethnicity, as are their historical enemies and allies of the Spaniards: the Tlaxcallans (Tlaxcaltecs). The Toltecs which predated both groups are often thought to have been Nahua as well. However, in the pre-Columbian period Nahuas were subdivided into many groups that did not necessarily share
a common identity. Their Nahuan languages, or Nahuatl, consist of many variants, several of which are mutually unintelligible. About 1.5 million Nahuas speak Nahuatl and another million speak only Spanish. Fewer than 1,000 native speakers of Nahuatl remain in El Salvador.[15] It is suggested that the Nahua peoples originated near Aridoamerica,
in regions of the present day Mexican states of Durango and Nayarit or the Bajio region. They split off from the other Uto-Aztecan speaking peoples and migrated into central Mexico around 500 CE. The Nahua then settled in and around the Basin of Mexico and spread out to become the dominant people in central Mexico. However, Nahuatl-speaking
populations were present in smaller populations throughout Mesoamerica. The name Nahua is derived from the Nahuatl word-root nahua- ['na:wa-],[16] which generally means "audible, intelligible, clear" with different derivations including "language" (hence nahuat(i) ['na:wat(i)] "to speak clearly" and nahuatl ['na:watd] both "something that makes
an agreeble sound" and "someone who speaks well or speak one's own language").[17] It was used in contrast with popoloca [popo'loka], "to speak unintelligibly" or "speak a foreign language".[18] Another, related term is Nahuatlacatl [na:wa'tda:kati] (singular) or Nahuatlacah [na:wa'tda:ka?] (plural) literally "Nahuatl-speaking people".[17] The
Nahuas are also sometimes referred to as Aztecs. Using this term for the Nahuas has generally fallen out of favor in scholarship, though it is still used for the Aztec Empire. They have also been called Méxihcatl [me:fi?katd] (singular), Méxihcah [me:'fi?ka?] (plural)[19] or in Spanish Mexicano(s) [mexi'kano(s)] "Mexicans", after the Mexica, the Nahua
tribe which founded the Aztec Empire. Nahua man of Morelos ploughing a bean field by mule Total number of Nahuatl speakers in the 2020 Mexican Census[20] Language Total Persons 3 Years & More Speaking Indigenous Languages % of Indigenous Speakers 3 Years & More Total Indigenous Speakers 3 Years & More Who Do Not Speak Spanish
Monolingual Rate (%) Nahuatl 1,651,958 22.4% 111,797 6.8% Speakers over 5 years of age in the ten states with most speakers (2000 census). Absolute and relative numbers.[21] Region Totals Percentages Federal District 37,450 0.44% Guerrero 136,681 4.44% Hidalgo 221,684 9.92% Mexico (state) 55,802 0.43% Morelos 18,656 1.20% Oaxaca
10,979 0.32% Puebla 416,968 8.21% San Luis Potosi 138,523 6.02% Tlaxcala 23,737 2.47% Veracruz 338,324 4.90% Rest of Mexico 50,132 0.10% Total: 1,448,937 1.49% The Mexican government does not categorize its citizens by ethnicity, but only by language. Statistical information recorded about the Nahua deals only with speakers of the
Nahuatl language, although unknown numbers of people of Nahua ethnicity have abandoned the language and now speak only Spanish. Other Nahuas, though bilingual in Nahuatl and Spanish, seek to avoid widespread anti-Indigenous discrimination by declining to self-identify as Nahua in INEGI's decennial census.[22] Nor does the census count as
Indigenous children under 5 (estimated to be 11-12% of the Indigenous population[23]). An INI-Conepo report indicates the Mexican Indigenous population is nearly 250% greater than that reported by INEGI.[24] As of 2020, Nahuatl is spoken across Mexico by an estimated 1.6 million people, including 111,797 monolingual speakers.[25] This is an
increase from 1.4 million people speakers total but a decrease from 190,000 monolingual speakers in 2000.[26] The state of Guerrero had the highest ratio of monolingual Nahuatl speakers, calculated at 24.8%, based on 2000 census figures. The proportion of monolinguals for most other states is less than 5%.[27] The largest concentrations of
Nahuatl speakers are found in the states of Puebla, Veracruz, Hidalgo, San Luis Potosi, and Guerrero. Significant populations are also found in México State, Morelos, and the Mexican Federal District, with smaller communities in Michoacédn and Durango. Nahuatl was formerly spoken in the states of Jalisco and Colima, where it became extinct during
the 20th century. As a result of internal migrations within the country, all Mexican states today have some isolated pockets and groups of Nahuatl speakers. The modern influx of Mexican workers and families into the United States has resulted in the establishment of a few small Nahuatl-speaking communities, particularly in Texas, New York and
California.[28] 64.3% of Nahuatl speakers are literate in Spanish compared with the national average of 97.5% for Spanish literacy. Male Nahuatl speakers have 9.8 years of education on average and women 10.1, compared with the 13.6 and 14.1 years that are the national averages for men and women, respectively.[29] In El Salvador, it is estimated
that there are 12,000 Nahuas/Pipiles.[30] However, some Indigenous organizations claim that the real population is significantly higher. Their Nawat language is endangered, but undergoing a revival. In Nicaragua, the International Work Group for Indigenous Affairs counted 20,000 Nahuas/Nicaraos in 2022.[31] The International Labour
Organization also counted 20,000 Nicaraos. However, DNA analysis has proven that the Nahua admixture in the modern Nicaraguan gene pool is high, especially among western Nicaraguans, both whites and Mestizos alike, making the number of Nahua descendants much higher.[32][33] Fully Indigenous Nahuas can be found all over the western half
of Nicaragua.[34] They spoke the Nawat language before it went extinct in Nicaragua in the late 1800s.[35][36] In Costa Rica, a small population of Nahuas inhabit Bagaces and other parts of Guanacaste province.[10][11] They are descended from Nicaraos who migrated and displaced the Huetares who originally inhabited Bagaces.[37][38] They
spoke the Nawat language before it went extinct in Costa Rica.[35][39] In Honduras, different sources give estimates of 6,339[40][41] and 19,800[42] persons of Nahua ethnicity. They are concentrated in Olancho, in the municipalities of Catacamas, Gualaco, Guata, Jano and Esquipulas del Norte. Nawat is extinct here. However, unlike the Nahuas of
El Salvador, Nicaragua, and Costa Rica who fled central and southern Mexico during the post-classical era due to famine, societal collapse, civil wars, and invasions from enemy forces, the Nahuas of Olancho are descended from pochtecas who were sent to Central America by Ahuizotl of Tenochtitlan at the start of the modern era in 1501 CE to
establish trade relations with the Indigenous peoples of Central America.[43] There were some Nahua communities in other parts of Honduras in the 16th century, but they have since disappeared. Number of Nahuatl speakers per state, according to the 2000 Mexican census Current distribution of Nahuatl variants At the turn of the 16th century,
Nahua populations occupied territories ranging across Mesoamerica as far south as Panama.[44] However, their core area was Central Mexico, including the Valley of Mexico, the Toluca Valley, the eastern half of the Balsas River basin, and modern-day Tlaxcala and most of Puebla, although other linguistic and ethnic groups lived in these areas as
well. They were also present in large numbers in El Salvador, Nicaragua, southeastern Veracruz, and Colima and coastal Michoacan.[8] Classical Nahuatl was a lingua franca in Central Mexico before the Spanish conquest due to Aztec hegemony,[45] and its role was not only preserved but expanded in the initial stage of colonial rule, encouraged by
the Spaniards as a literary language and tool to convert diverse Mesoamerican peoples. There are many Nahuatl place names in regions where Nahuas were not the most populous group (including the names of Guatemala and several Mexican states), due to Aztec expansion, Spanish invasions in which Tlaxcaltecs served as the main force, and the
usage of Nahuatl as a lingua franca. The last of the southern Nahua populations today are the Pipil of El Salvador and the Nicarao of Nicaragua.[46] Nahua populations in Mexico are centered in the middle of the country, with most speakers in the states of Puebla, Veracruz, Hidalgo, Guerrero and San Luis Potosi. However, smaller populations are
spread throughout the country due to recent population movements within Mexico. Within the last 50 years, Nahua populations have appeared in the United States, particularly in New York City, Los Angeles, and Houston.[47] See also: Aztec, Mexica, and Aztec codices Ceramic sculpture of Nahua deity from Puebla Archaeological, historical and
linguistic evidence suggest that the Nahuas originally came from the deserts of northern Mexico (Aridoamerica) and migrated into central Mexico in several waves.[48] The presence of the Mexicanero people (who speak a Nahuatl variant) in this area until the present day affirms this theory. Before the Nahuas entered Mesoamerica, they were
probably living for a period of time in northwestern Mexico alongside the Cora and Huichol peoples.[49] The first group of Nahuas to split from the main group were the Pochutec who went on to settle on the Pacific coast of Oaxaca possibly as early as 400 CE.[50] From c. 600 CE the Nahua quickly rose to power in central Mexico and expanded into
areas earlier occupied by Oto-Manguean, Totonacan and Huastec peoples.[51] Through their integration in the Mesoamerican cultural area the Nahuas adopted many cultural traits including maize agriculture and urbanism, religious practices including a ritual calendar of 260 days and the practice of human sacrifices and the construction of
monumental architecture and the use of logographic writing. "Atlantean figures" from the Nahua culture of the Toltecs at Tula Around 1000 CE the Toltec people, normally assumed to have been of Nahua ethnicity, established dominion over much of central Mexico which they ruled from Tollan Xicocotitlan.[52] From this period on the Nahua were
the dominant ethnic group in the Valley of Mexico and far beyond, and migrations kept coming in from the north. After the fall of the Toltecs a period of large population movements followed and some Nahua groups such as the Pipil and Nicarao arrived as far south as northwestern Costa Rica.[53][54][55][56] And in central Mexico different Nahua
groups based in their different "Altepetl" city-states fought for political dominance. The Xochimilca, based in Xochimilco ruled an area south of Lake Texcoco; the Tepanecs ruled the area to the west and the Acolhua ruled an area to the east of the valley. One of the last of the Nahua migrations to arrive in the valley settled on an island in the Lake
Texcoco and proceeded to subjugate the surrounding tribes. This group were the Mexica who during the next 300 years became the dominant ethnic group of Mesoamerica ruling from Tenochtitlan their island capital. They formed the Aztec Empire after allying with the Tepanecs and Acolhua people of Texcoco, spreading the political and linguistic
influence of the Nahuas well into Central America. Main article: Spanish conquest of the Aztec Empire Depiction of Tlaxcaltec soldiers leading a Spaniard to Chalco from Lienzo de Tlaxcala In 1519 an expedition of Spaniards sailing from Cuba under the leadership of Hernan Cortés arrived on the Mexican gulf coast near the Totonac city of
Quiyahuiztlan. The Totonacs were one of the peoples that were politically subjugated by the Aztecs and word was immediately sent to the Aztec Emperor (in Nahuatl, Tlatoani) of Tenochtitlan Motecuhzoma II. Going inland the Spaniards encountered and fought with Totonac forces and Nahua forces from the independent Altepetl of Tlaxcallan. The
Tlaxcaltecs were a Nahua group who had avoided being subjugated by the Aztecs. After being defeated in battle by the Spaniards, the Tlaxcalans entered into an alliance with Cortes that would be invaluable in the struggle against the Aztecs.[57] The Spanish and Tlaxcaltec forces marched upon several cities that were under Aztec dominion and
"liberated" them, before they arrived in the Aztec capital of Tenochtitlan. There they were welcomed as guests by Motecuhzoma II, but after a while they took the ruler prisoner. When the Aztec nobility realized that their ruler had been turned into a Spanish puppet they attacked the Spaniards and chased them out of the city. The Spaniards sought
refuge in Tlaxcala where they regrouped and awaited reinforcements. During the next year they cooperated with large Tlaxcaltec armies and undertook a siege campaign resulting in the final fall of Tenochtitlan. After the fall of Tenochtitlan Spanish forces now also allied with the Aztecs to incorporate all the previous Aztec provinces into the realm of
New Spain. New Spain was founded as a state under Spanish rule but where Nahua people were recognized as allies of the rulers and as such were granted privileges and a degree of independence that other Indigenous peoples of the area did not enjoy. Recently historians such as Stephanie Wood and Matthew Restall have argued that the Nahua did
not experience the conquest as something substantially different from the sort of ethnic conflicts that they were used to, and that in fact they may have at first interpreted it as a defeat of one Nahua group by another.[58] With the arrival of the Spanish in Mesoamerica a new political situation ensued. The period has been extensively studied by
historians, with Charles Gibson publishing a classic monograph entitled The Aztecs Under Spanish Rule.[59] Historian James Lockhart built on that work, publishing The Nahuas After the Conquest in 1992. He divides the colonial history of the Nahua into three stages largely based on linguistic evidence in local-level Nahuatl sources, which he posits
are an index of the degree of interaction between Spaniards and Nahuas and changes in Nahua culture.[60] An overview of the Nahuas of colonial Central Mexico can be found in the Cambridge History of the Native Peoples of the Americas.[61] See also: Aztec codices Depiction of Tlaxcaltecs and Spanish at the founding of the Colonial Province of
Tlaxcala in 1545 The early period saw the first stages of the establishment of churches by mendicant friars in large and important Indigenous towns, the assertion of crown control over New Spain by the high court (Audiencia) and then the establishment of the viceroyalty, and the heyday of conqueror power over the Indigenous via the encomienda. In
the initial stage of the colonial period, contact between Spaniards and the Indigenous populations was limited. It consisted mostly in the mendicants who sought to convert the population to Catholicism, and the reorganization of the Indigenous tributary system to benefit individual Spaniards. The Indigenous system of smaller settlements' paying
tribute and rendering labor service to dominant political entities was transformed into the Encomienda system. Indigenous of particular towns paid tribute to a Spanish encomendero who was awarded the labor and tribute of that town.[62][63] In this early period, the hereditary Indigenous ruler or tlatoani and noblemen continued to hold power
locally and were key to mobilizing tribute and labor for encomenderos. They also continued to hold titles from the pre-conquest period. Most willing accepted baptism so that records for this period show Nahua elites with Christian given names (indicating baptism) and many holding the Spanish noble title don. A set of censuses in alphabetic Nahuatl
for the Cuernavaca region c. 1535 gives us a baseline for the impact of Spanish on Nahuatl, showing few Spanish loanwords taken into Nahuatl.[64] As the Spaniards sought to extend their political dominance into the most remote corners of Mesoamerica, the Nahua accompanied them as auxiliaries. In the early colonial period, new Nahua
settlements were made in northern Mexico and far south into Central America. Nahua forces often formed the bulk of the Spanish military expeditions that conquered other Mesoamerican peoples, such as the Maya, Zapotecs, and Mixtecs. With the arrival of Christian missionaries, the first priority of the colonial authorities was eradicating Indigenous
religious practices, something they achieved by a combination of violence and threats of violence, and patient education. Nahua were baptized with Spanish names. The Nahua who did not abandon their religious practices were severely punished or executed. The Nahua, however, often incorporated pre-Christian practices and beliefs into the
Christian religion without the authorities' noticing it. Often they kept practicing their own religion in the privacy of their homes, especially in rural areas where Spanish presence was almost completely lacking and the conversion process was slow. The Nahua quickly took the Latin alphabetic writing as their own. Within 20 years of the arrival of the
Spanish, the Nahua were composing texts in their own language. In 1536 the first university of the Americas, the Colegio de Santa Cruz de Tlatelolco was inaugurated. It was established by the Franciscans whose aim was to educate young Nahua noblemen to be Catholic priests who were trilingual: literate in Spanish, Latin and Nahuatl.[65] There
are a large number of texts by and about Nahuas in this middle period and during this period Nahuatl absorbed a large number of loanwords from Spanish, particularly nouns for particular objects, indicating the closer contact between the European sphere and the Indigenous. However, Nahuatl verbs and syntax show no evidence of the impact of
Spanish contact.[66] In the mid-sixteenth century, cultural change at the local level can be tracked through the production of Nahuatl alphabetic texts. The production of a wide range of written documents in Nahuatl dates from this period, including legal documents for transactions (bills of sale), minutes of Indigenous town council (cabildo) records,
petitions to the crown, and others. Institutionally, Indigenous town government shifted from the rule of the tlatoani and noblemen to the establishment of Spanish-style town councils (cabildos), with officers holding standard Spanish titles. A classic study of sixteenth-century Tlaxcala, the main ally of the Spaniards in the conquest of the Mexica, shows
that much of the prehispanic structure continued into the colonial period.[67] An important set of cabildo records in Nahuatl for Tlaxcala is extant and shows how local government functioned in for nearly a century.[68] Regarding religion, by the mid- to late 16th century, even the most zealous mendicants of the first generation doubted the capacity
of Nahua men to become Christian priests so that the Colegio de Santa Cruz de Tlatelolco ceased to function to that end and in 1555 Indians were barred from ordination to the priesthood. However, in local communities, stone-built church complexes continued to be built and elaborated, with murals in mixed Indigenous-Spanish forms.[69]
Confraternities (cofradias) were established to support the celebrations of a particular Christian saint and functioned as burial societies for members. During this period, an expression of personal piety, the Church promoted the making of last wills and testaments, with many testators donating money to their local Church to say Masses for their souls.
For individual Nahua men and women dictating a last will and testament to a local Nahua notary (escribano) became standard. These wills provide considerable information about individuals' residence, kin relations, and property ownership provides a window into social standing, differences between the sexes, and business practices at the local level.
showing not only that literacy of some elite men in alphabetic writing in Nahuatl was a normal part of everyday life at the local level[70] and that the notion of making a final will was expected, even for those who had little property. A number of studies in the tradition of what is now called the New Philology extensively use Nahuatl wills as a source.
[711[72]1[73] From the mid-seventeenth century to the achievement of independence in 1821, Nahuatl shows considerable impact from the European sphere and a full range of bilingualism.[74] Texts produced at the local level that in the late sixteenth and early seventeenth centuries were sometimes a mixture of pictorial and alphabetic forms of
expression were now primarily alphabetic.[75] In the late eighteenth century, there is evidence of text being written in "Nahuatlized Spanish", written by Nahuas who were now communicating in their own form of Spanish.[76] Year-by-year accounts of major occurrences, a text known as an annal, no longer reference the prehispanic period.[77] Local
level documentation for individual Nahuas continued to be produced, in particular last wills and testaments, but they are much more simplified than those produced in the late sixteenth century.[78][79] Nahuas began to produce an entirely new type of text, known as "primordial titles" or simply "titles" (titulos), that assert Indigenous communities'
rights to particular territory, often by recording local lore in an atemporal fashion. There is no known prehispanic precedent for this textual form and none appears before 1650.[80] Several factors might be at work for the appearance of titles. One might be a resurgence of Indigenous population after decades recovering from devastating epidemics
when communities might have been less concerned with Spanish encroachment. Another might be the crown's push to regularize defective land titles via a process known as composicion.[81] The crown had mandated minimum land holdings for Indigenous communities at 600 varas, in property that was known as the fundo legal [es], and to separate
Indigenous communities from Spanish lands by more than 1,100 varas. Towns were to have access to water, uplands for gathering firewood, and agricultural land, as well as common lands for pasturage.[82] Despite these mandated legal protections for Indian towns, courts continued to find in favor of Spaniards and the rules about minimum holdings
for Indian towns were ignored in practice.[83] Labor arrangements between Nahuas and Spaniards were largely informal, rather than organized through the mainly defunct encomienda and the poorly functioning repartimiento. Spanish landed estates needed a secure labor force, often a mixture of a small group of permanent laborers and part-time
or seasonal laborers drawn from nearby Indigenous communities. Individual Indians made arrangements with estate owners rather than labor being mobilized via the community. The Indigenous communities continued to function as political entities, but there was greater fragmentation of units as dependent villages (sujetos) of the main settlement
(cabecera) sought full, independent status themselves.[77] Indigenous officials were no longer necessarily noblemen. With the achievement of Mexican independence in 1821, the casta system, which divided the population into racial categories with differential rights, was eliminated and the term "Indian" (indio) was no longer used by government,
although it continued to be used in daily speech.[84] The creation of a republic in 1824 meant that Mexicans of all types were citizens rather than vassals of the crown. One important consequence for Nahua people and other Indigenous people was that documentation in the native languages generally ceased to be produced. Indigenous towns did not
cease to exist nor did Indigenous populations speaking their own language, but the Indigenous people were far more marginalized in the post-independence period than during the colonial era. In the colonial era the crown had a paternalistic stance toward the Indigenous people, in essence according them special rights, a fuero, and giving support to
structures in Indigenous towns and giving Indigenous people a level of protection against those who were not Indigenous. This can be seen in the establishment of the General Indian Court where Indigenous towns and individual Indigenous people could sue those making incursions on their land and other abuses.[85] These protections disappeared in



the national period. One scholar has characterized the early national period of Nahua people and other Indigenous people "as the beginning of a systematic policy of cultural genocide and the increasing loss of native languages."[86] Lack of official recognition and both economic and cultural pressures meant that most Indigenous peoples in Central
Mexico became more Europeanized and many became Spanish speakers.[86] In 19th-century Mexico, the so-called "Indian Question" exercised politicians and intellectuals, who viewed Indigenous people as backward, unassimilated to the Mexican nation, whose custom of communal rather than individual ownership of land was impediment to
economic progress.[87] Non-Indigenous landowners of estates had already encroached on Indigenous ownership in the colonial era, but now liberal ideology sought to end communal protections on ownership with its emphasis on private property.[88] Since land was the basis for Indigenous peoples'ability to maintain a separate identity, and a sense
of sovereignty, land tenure became a central issue for liberal reformers. The liberal Reforma enshrined in the Constitution of 1857 mandated the breakup of corporate-owned property, therefore targeting Indigenous communities and the Roman Catholic Church, which also had significant holdings. This measure affected all Indigenous communities,
including Nahua communities, holding land. Liberal Benito Juarez, a Zapotec who became president of Mexico, was fully in support of laws to end corporate landholding. The outbreak of the Mexican Revolution in Morelos, which still had a significant Nahua population, was sparked by peasant resistance to the expansion of sugar estates. This was
preceded in the nineteenth century by smaller Indigenous revolts against encroachment, particularly during the civil war of the Reforma, foreign intervention, and a weak state following the exit of the French in 1867.[89] A number of Indigenous men had made a place for themselves in post-independence Mexico, the most prominent being Benito
Juéarez. But an important nineteenth-century figure of Nahua was Ignacio Manuel Altamirano (1834-1893), born in Tixtla, Guerrero who became a well respected liberal intellectual, man of letters, politician, and diplomat. Altamirano was a fierce anticlerical politician, and was known for a period as "the Marat of the Radicals" and an admirer of the
French Revolution.[90] Altamirano, along with other liberals, saw universal primary public education as a key way to change Mexico, promoting for upward mobility. Altamirano's chief disciple in this view was Justo Sierra.[91] Another prominent Nahua figure of this period was Prospero Cahuantzi, who served as governor of Tlaxcala from 1885 to
1911.[92] Indigenous surnames were uncommon in post-colonial Mexico but prevalent in Tlaxcala due to certain protections granted by the Spanish government in return for Tlaxcallan support during the overthrow of the Aztecs.[93] Cahuantzi was active in promoting the preservation of Indigenous culture and artifacts at a time when Mexican
government policy was generally that of suppression.[94] The Mexican revolutionary Emiliano Zapata (1879-1919) was likely of mixed Nahua-Spanish heritage, with ancestry going back to the Nahua city of Mapaztlan, in the state of Morelos.[95] Zapata was evidently fluent in Nahuatl and would give speeches in the language to Nahua peasants in
hopes of inspiring them to join his cause.[96] This section needs expansion. You can help by adding to it. (March 2024) See also: Milpa Many Nahua are agriculturists. They practice various forms of cultivation including the use of horses or mules to plow or slash-and-burn. Common crops include corn, wheat, beans, barley, chilli peppers, onions,
tomatoes, and squash. Some Nahuas also raise sheep and cattle.[97] The languages traditionally spoken by the Nahuas are the Nahuan languages, which include the different dialects of Nahuatl and the Pipil language.[98] Further information: Aztec mythology Netotiliztli ~ "Atlas de los Pueblos Indigenas de México" (in Spanish). Instituto Nacional de
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