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Loading... In collaboration with internationally renowned professor, theologian and spiritual leader Rabbi Jack Bemporad, The Ollendorff Center has created Ten Principles of Judaism, a new presentation including a 20 minute video and comprehensive study guide of spiritual, ethical and rational Jewish values for our modern world. The following Ten
Principles establish that Jews should believe in Judaism because they believe in these fundamental ideals: Judaism teaches us that all human beings are created in the divine image and therefore are linked to God by the Divine Spark within them. Judaism teaches us how to nurture the Divine Spark within us, elevating us in moral worth and dignity
and linking us to The Divine. Judaism rejects intermediaries. It is never the responsibility of any one individual to determine and define our lives. We can learn from a great many individuals, from prophets and sages to ordinary people. Judaism teaches us that the revelations of God cannot be limited to one document, person or time. Life, knowledge
and reality are alive and changing.Therefore, Judaism cannot be bound by any particular text without the possibility of modification. The improved status of women today is one result of this perspective. Judaism teaches us that ritual without ethics is not only fruitless, but idolatrous and anti-religious. Ritual serves the purpose of implementing and
embodying the ethical and spiritual dimensions of Judaism. Ritual should never be a substitute for ethics or charitable acts. Judaism teaches us that the world is a work in progress. Judaism is a call to creativity a call to make ourselves, our society and the world into something better. Judaism deeply values the search for truth. It is a religion of strong
ideals and ethical and spiritual principles. Judaism teaches us that the severest consequence of evil doing is that it separates one from God. Such isolation not only becomes a spiritual death, but it ultimately destroys one's creative potential. Judaism teaches us the importance of embodying democratic values and stresses the significance of education
towards fulfilling our mission. Judaism teaches us to fulfill our obligations and our promise as a people. It compels us to see the world with all its faults and teaches us that its evils and injustices are a call to make the world a better place and to engage in charitable acts of loving kindness. Watch "Ten Principles Of Judaism" Watch Rabbi Jack
Bemporad's commentary on "Ten Principles Of Judaism" Receive free 10 Principle bookmarks and wallet cards. Download the Study Guide/Commentary Order a copy of "Ten Principles Of Judaism" Level: BasicJudaism does not have a formal mandatory beliefsThe most accepted summary of Jewish beliefs is Rambam's 13 principles of faithEven these
basic principles have been debatedJudaism focuses on the relationships between the Creator, mankind, and the land of IsraelThis is a far more difficult question than you might expect. Judaism has no dogma, no formal set of beliefs that one must hold to be a Jew. In Judaism, actions are far more important than beliefs, although there is certainly a
place for belief within Judaism. The closest that anyone has ever come to creating a widely-accepted list of Jewish beliefs is Rambam's thirteen principles of faith. These principles, which Rambam thought were the minimum requirements of Jewish belief, are: G-d exists G-d is one and unique G-d is incorporeal G-d is eternal Prayer is to be directed to
G-d alone and to no other The words of the prophets are true Moses' prophecies are true, and Moses was the greatest of the prophets The Written Torah (first 5 books of the Bible) and Oral Torah (teachings now contained in the Talmud and other writings) were given to Moses There will be no other Torah G-d knows the thoughts and deeds of men G-
d will reward the good and punish the wicked The Messiah will come The dead will be resurrected As you can see, these are very basic and general principles. Yet as basic as these principles are, the necessity of believing each one of these has been disputed at one time or another, and the liberal movements of Judaism dispute many of these
principles. Unlike many other religions, Judaism does not focus much on abstract cosmological concepts. Although Jews have certainly considered the nature of G-d, man, the universe, life and the afterlife at great length (see Kabbalah and Jewish Mysticism), there is no mandated, official, definitive belief on these subjects, outside of the very general
concepts discussed above. There is substantial room for personal opinion on all of these matters, because as I said before, Judaism is more concerned about actions than beliefs. Judaism focuses on relationships: the relationship between G-d and mankind, between G-d and the Jewish people, between the Jewish people and the land of Israel, and
between human beings. Our scriptures tell the story of the development of these relationships, from the time of creation, through the creation of the relationship between G-d and Abraham, to the creation of the relationship between G-d and the Jewish people, and forward. The scriptures also specify the mutual obligations created by these
relationships, although various movements of Judaism disagree about the nature of these obligations. Some say they are absolute, unchanging laws from G-d (Orthodox); some say they are laws from G-d that change and evolve over time (Conservative); some say that they are guidelines that you can choose whether or not to follow (Reform,
Reconstructionist). For more on these distinctions, see Movements of Judaism. So, what are these actions that Judaism is so concerned about? According to Orthodox Judaism, these actions include 613 commandments given by G-d in the Torah as well as laws instituted by the rabbis and long-standing customs. These actions are discussed in depth on
the page regarding Halakhah: Jewish Law and the pages following it. Suggestions for Further ReadingAs I said above, Judaism focuses more on actions than on beliefs, and books about Judaism tend to do the same. Most books emphasize holidays, practices and observances. The best summary of Jewish beliefs I've seen is Milton Steinberg's Basic
Judaism. This book presents and contrasts the traditional and modern perspectives, and shows that we have more in common than many of us realize. Part of a series onJews and JudaismEtymologyWho is a Jew?Jewish studiesReligionGod in Judaism(names)Principles of faithMitzvot(613)HalakhaShabbatHolidaysPrayerTzedakahLandof IsraelBritBarand
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JudaismPersecutionLeadersModern historiographyHistorical population comparisonsAncient IsraelTwelve Tribes of IsraelKingdomof JudahKingdom of Israel]Jerusalem(inJudaismtimeline)Templein Jerusalem (FirstSecond)Assyrian captivityBabylonian captivitySecond Temple periodYehud MedinataMaccabean RevoltHasmonean
dynastySanhedrinSchisms (Pharisees, Sadducees, Essenes, Zealots, Sicarii)Second Temple Judaism(Hellenistic Judaism)JewishRoman wars (Great Revolt, Diaspora, Bar Kokhba)Rabbinic period and Middle AgesRabbinic JudaismHistory of the Jews in the Byzantine EmpireChristianityand Judaism(Jews and Christmas)Hinduismand JudaismIslamicJewish
relationsMiddle AgesGolden AgeExpulsion from SpainModern eraHaskalahSabbateansHasidismJewish atheismEmancipationOld YishuvZionismSoviet UnionThe HolocaustIsraelArablsraeli conflictCommunitiesAshkenazimGalicianLitvakMizrahimSephardimTeimanimBeta IsraelGruzinimJuhurimBukharimItalkimRomanyotimCochinimBene
IsraelBerberCrimean KaraitesKrymchaksKaifeng JewsRelated groupsBnei AnusimLembalgbo JewsSamaritansCrypto-JewsAnusimDnmehMarranosNeofitiXuetaMosaic ArabsSubbotniksNoahidesPopulationJudaism by countryLists of JewsDiasporaHistorical population by countryPopulation by cityGenetic studieslsrael and PalestineOld YishuvNew
Yishuvlsraeli JewsPalestinian JewsAfricaAlgeriaAngolaBilad-el-SudanBotswanaCameroonCape VerdeBeninDemocratic Republic of the CongoDjiboutiEgyptEthiopiaBeta IsraelEritreaEswatiniGabonGambiaGhanaGuineaGuinea-Bissaulvory CoastKenyalibyaMadagascarMalawiMaliMauritiusMoroccoMozambiqueNamibiaNigeria (Igho)Republic of the
CongoSo Tom and PrncipeSierra LeoneSomaliaSouth AfricaSudanTanzaniaTunisiaUganda (Abayudaya)ZambiaZimbabweAsiaAfghanistanBahrainCambodiaChinaHong KongIndialndonesialranlraqglsraelJapanJordanKazakhstanKurdistanKuwaitKyrgyzstanLebanonMalaysiaMongoliaMyanmarNepalOmanPakistanPhilippinesQatarSaudi ArabiaSouth
KoreaSingaporeSri LankaSyriaTajikistanTaiwanThailandTurkeyUnited Arab
EmiratesUzbekistanViethamYemenEuropeAlbaniaArmeniaAustriaAzerbaijanBelarusBelgiumBosniaBulgariaCroatiaCyprusCzechiaDenmarkEstoniaFinlandFranceGeorgiaGermanyGreeceRomanioteHungarylcelandIrelandItalyltalkimlLatvialiechtensteinLithuanialuxembourgMoldovaMontenegroNetherlandsNorth
MacedoniaNorwayPolandPortugalRomaniaRussiaSoviet UnionSerbiaSlovakiaSloveniaSpainSephardimSwedenSwitzerlandUkraineUnited KingdomEnglandScotlandWalesNorthern AmericaCanadaUnited StatesGreenlandLatin America and CaribbeanArgentinaBoliviaBrazilChileColombiaCosta RicaCubaDominican
RepublicEcuadorElSalvadorGuatemalaGuyanaHaitiHondurasJamaicaMexicoNicaraguaPanamaParaguayPeruPuerto
RicoSurinameUruguayVenezuelaOceaniaAustraliaFijiGuamNewZealandPalauDenominationsOrthodoxModernHarediHasidicReformConservativeKaraiteReconstructionistRenewalScienceHaymanotHumanisticCultureCustomsMinyanWeddingClothingNiddahPidyon habenKashrutShidduchZeved habatConversionto
JudaismAliyahHiloniMusicReligiousSecularArtAncientYiddish theatreDanceHumourCuisineAmericanAshkenaziBukharanEthiopianlsraelilsraeliteMizrahiSephardicLiteraturelsraeliYiddishJudeo-TatAmericanSurnamesAshkenaziMizrahiSephardicLanguagesHebrewBiblicalMishnaicMedievalModernBukharianGhardaa SignJewish Koine GreekJudeo-
ArabicJudeo-AramaicJudeo-Berberjudeo-GasconJudaeo-GeorgianJudaeo-IranianJudeo-ItalianJudeo-MalayalamJudaeo-SpanishJudeo-TatKnaanicShassiYeshivishYevanicYiddishZarphaticPoliticsJewish political movementsAutonomismBundismFeminismLeftismSecularismTerritorialismWorld Agudath
IsraelZionismGeneralGreenLaborKahanismMaximalismNeo-ZionismReligiousRevisionistPost-ZionismCategoryPortalvtePart of a series onJewish philosophyHellenisticPositions: HasmoneanSadduceanPhariseeBoethusianPeople: Aristobulus of AlexandriaPhilo of AlexandriaMedievallnfluenced by: Brethren of Purityibn Bajjah (Avempace)Ismaili
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SoloveitchikMenachem Mendel SchneersonTopicsAngerChosen peopleCosmologyEschatologyEthicsFaithGodHappinessHolinessHolocaustMessiahMicrocosmmacrocosmRighteousnessvteThe formulation of principles of faith, universally recognized across all branches of Judaism remains undefined. There is no central authority in Judaism in existence
today although the Sanhedrin, the supreme Jewish religious court, could fulfill this role for some if it were re-established. Instead, Jewish principles of faith remain debated by the rabbis based on their understanding of the sacred writings, laws, and traditions, which collectively shape its theological and ethical framework. The most accepted version
in extent is the opinion of Maimonides.The most important and influential version is the set of 13 principles composed by Maimonides.[1] He stressed the importance of believing that there is one single, omniscient, transcendent, non-corporeal, non-compound God who created the universe and continues to interact with his creation and judge souls'
reward or punishment. Other principles include the future emergence of the Messiah, the resurrection of the dead, and the principle that God revealed his laws and 613 mitzvot to the Jewish people in the form of the Written and Oral Torahs.Main article: God in JudaismSee also: Divine simplicityJudaism is based on a strict monotheism and a belief in
one single, indivisible, non-compound God. This is illustrated in what is considered the closest to a statement of belief that Judaism has: the Shema, which encapsulates the fundamentally monotheistic theology of Judaism:[2] "Hear, O Israel: The LORD is our God; the LORD is one."[3]"Judaism emphatically rejects any concept of plurality with respect
to God," according to Aryeh Kaplan,[4] explicitly rejecting polytheism, dualism, and trinitarianism, which are "incompatible with monotheism as Judaism understands it."[2] The unity of God is noted many times in Jewish tradition, including as the second of the Maimonidean principles of faith: "This God is One, not two or more than two, but One
whose unity is different from all other unities that there are. He is not one as a genus, which contains many species, is one. Nor is He one as a body, containing parts and dimensions, is one. But His is a unity that which there is no other anywhere" (Yad, Yesode Ha-Torah 1:7).[2]In Jewish tradition, dualistic and trinitarian conceptions of God are
generally referred to as shituf ("partnership"), which, though incorrect, is not synonymous with idolatry.[5]Traditionally, Jews believe that God is the creator of the universe, though contemporary Judaisms differ in their interpretation thereof. For example, some strictly Orthodox groups, such as Chabad, reject the theory of evolution and the scientific
consensus on the age of Earth, regarding it as roughly 6 thousand years o0ld.[6] Some Orthodox and non-Orthodox Jews reject a literal interpretation of the Genesis creation narrative, believing that Judaism does not conflict with the scientific view that the universe is billions of years old.[7] Norbert M. Samuelson writes the "question of dating the
universe has never been a problem of Jewish philosophy, ultimately because that philosophy has never taken the literal meaning of the Bible to be its revealed, true meaning".[8]Moses Maimonides (12th century) wrote that "by virtue of the existence of the Creator, everything exists"[9] and that "time itself is part of creation" and therefore, "when God
is described as existing before the creation of the universe, the notion of time should not be understood in its normal sense".[10] The 15th-century Jewish philosopher Joseph Albo argued similarly in his Ikkarim that there are two types of time: "Measured time which depends on motion, and time in the abstract", the second of which has no origin and
is "the infinite space of time before the universe was created". Albo argued that "although it is difficult to conceive of God existing in such a duration, it is likewise difficult to imagine God outside space". Other Jewish writers have come to different conclusions, such as 13th-century scholar Bahya ben Asher, 16th-century scholar Moses Almosnino, and
the 18th-century Hasidic teacher Nahman of Bratslav, who expressed a view - similar to that expressed by the Christian Neo-Platonic writer Boethius - that God "lives in the eternal present" and transcends or is above all time.[11]See also: Tzimtzum, Apophatic theology Judaism, Free will in Theology Judaism, Divine simplicity In Jewish thought, and
Kuzari Question of attributesThe Jewish view is that God is eternal, with "neither beginning nor end", a principle stated in a number of Biblical passages. The rabbis taught a "quite literally ... down-to-earth" view of the eternalness of God: "God is eternal, but it is not given to man to explore the full meaning of this idea." So, "one cannot, therefore,
expect to find in the rabbinic literature anything like a detailed examination of what is meant by divine eternity." A famous Mishnah statement on attempts to "pierce the veil" is this: "Whoever reflects on four things it were better for him that he had not come into the world: "What is above? What is beneath? what is before? and what is after?"
[12]Various Jewish thinkers, however, have proposed a "finite God", sometimes in response to the problem of evil and ideas about free will. Louis Jacobs writes that modern Jewish thinkers such as Levi Olan, echoing some classical Jewish writers such as the 14th-century Talmudist Gersonides, have "thought of God as limited by His own nature so that
while He is infinite in some respects he is finite in others", referencing the idea, present in classical sources, that "there is a primal formless material co-existent with God from all eternity upon which God has to work, and that God only knows the future in a general sense, but not how individual men will exercise their choice".[13] On the topic of
omniscience and free will, Jacobs writes that in the medieval period, three views were put forth: Maimonides, who wrote that God had foreknowledge and man is free; Gersonides, who wrote that man is free and consequently God does not have complete knowledge, and Hasdai Crescas, who wrote in Or Adonai that God has complete foreknowledge
and consequently man is not really free.[13]Several Jewish writers have dealt with the issue of theodicy: whether and how God is all-powerful and all-good, given the existence of evil in the world, particularly the Holocaust. Jon D. Levenson argues that omnipotence doctrine fails to "give due regard to "'the formidability and resilience of the forces
counteracting creation" (such as the primordial state of chaos existing before creation) and "leads to a neglect of the role of humanity in forming and stating the world order.[14] Hans Jonas proposed a "tentative myth" that "God 'chose' in the beginning to give God's self 'over to the chance and risk and endless variety of becoming, entering into the
adventure of space in time". Jonas said, "God does not create the world by fiat (although God does create the world), but leads it by beckoning it into novel possibilities of becoming. Jonas, who was influenced by the Holocaust experience, believed that God is omnipresent, but not "in all respects non-temporal, impassible, immutable, and unqualified
omnipotent."[14]Traditionally, Judaism views God as a personal god. This is shown in the Jewish liturgy, such as in the Adon Olam hymn, which includes a "confident affirmation" that "He is my God, my living God...Who hears and answers".[15] Edward Kessler writes that the Hebrew Bible "portrays an encounter with a God who cares passionately and
who addresses humanity in the quiet moments of its existence."[16] British chief rabbi Jonathan Sacks suggests that God "is not distant in time or detached, but passionately engaged and present."[16] The predicate 'personal' as applied to God does not mean that God is corporeal or anthropomorphic, views which Judaism has always rejected; instead,
"personality" refers not to physicality, but to "inner essence, psychical, rational, and moral".[15] Although most Jews believe that "God can be experienced", it is understood that "God cannot be understood" because "God is utterly unlike humankind" (as shown in God's response to Moses when Moses asked for God's name: "I Am that I Am"); all
anthropomorphic statements about God "are understood as linguistic metaphors; otherwise, it would be impossible to talk about God at all".[16]Although the dominant strain in Judaism is that God is personal, there is an "alternate stream of tradition exemplified by ... Maimonides", who, along with several other Jewish philosophers, rejected the idea
of a personal God.[16] This reflected his belief in negative theology: that God can only be described by what God is not.[16] Rabbi Mordecai Kaplan, who developed Reconstructionist Judaism and taught at the Conservative Jewish Theological Seminary of America, also rejected the idea of a personal God. Kaplan instead thought of God "as a force, like
gravity, built into the very structure of the universe", believing that "since the universe is constructed to enable us to gain personal happiness and communal solidarity when we act morally, it follows that there is a moral force in the universe; this force is what the Constructionists mean by God", although some Reconstructionists do believe in a
personal God.[17] According to Joseph Telushkin and Morris N. Kertzer, Kaplan's "rationalist rejection of the traditional Jewish understanding of God exerted a powerful influence" on many Conservative and Reform rabbis, influencing many to stop believing in a personal God".[18] According to the Pew Forum on Religion and Public Life's 2008 U.S.
Religious Landscape Survey, Americans who identify as Jewish by religion are twice as likely to favor ideas of God as "an impersonal force" over the idea that "God is a person with whom people can have a relationship".[19]Within Judaism, the essence of worship is deeply rooted in the belief of monotheism, emphasizing the exclusive devotion to the
Creator. This principle dictates that worship and reverence should be directed solely towards God, as articulated by Maimonides' fifth principle of faith. According to this belief, no entity besides the Creator is deemed worthy of worship.[20]See also: Hebrew Bible and Development of the Hebrew Bible canonThe Hebrew Bible or Tanakh is the Jewish
scriptural canon and central source of Jewish law. The word is an acronym formed from the initial Hebrew letters of the three traditional subdivisions of the Tanakh: The Torah ("Teaching", also known as the Five Books of Moses or Pentateuch), the Nevi'im ("Prophets") and the Ketuvim ("Writings").[21] The Tanakh contains 24 books in all; its
authoritative version is the Masoretic Text. Traditionally, the text of the Tanakh was said to have been finalized at the Council of Jamnia in 70CE, although this is uncertain.[21] In Judaism, the term "Torah" refers not only to the Five Books of Moses, but also to all of the Jewish scriptures (the whole of Tanakh), and the ethical and moral instructions of
the rabbis (the Oral Torah).[22]The Torah is composed of five books, called in English Genesis, Exodus, Leviticus, Numbers, and Deuteronomy. They chronicle the history of the world and the Israelites until Moses' death and also contain the commandments that Jews are to follow.Rabbinic Judaism holds that the Torah extant today is the same one that
was given to Moses by God on Mount Sinai. Maimonides explains: "We do not know exactly how the Torah was transmitted to Moses. But when it was transmitted, Moses merely wrote it down like a secretary taking dictation...[Thus] every verse in the Torah is equally holy, as they all originate from God, and are all part of God's Torah, which is
perfect, holy and true."Haredi Jews generally believe that the Torah today is no different from what was received from God to Moses, with only the most minor of scribal errors. They note that the Masoretes (7th to 10th centuries) compared all known Torah variations in order to create a definitive text.However, even according to this position that the
scrolls that Jews possess today are not letter-perfect, the Torah scrolls are certainly the word-perfect textus receptus that was divinely revealed to Moses. Indeed, the general consensus of Orthodox rabbinic authority posits this belief in the word-perfect nature of the Torah scroll as a defining feature of Orthodox Judaism.[23][24]Jews believe that God
at times chooses to issue prophecy to humans, communicated by a prophet serving as an intermediary. Many such occurrences are described in the Nevi'im (books of the Prophets). However, since the destruction of the First Temple, prophecy has ceased.Orthodox and Conservative Jews hold that the prophecy of Moses was superior in nature to the
prophecy of all other prophets in history. This belief was expressed by Maimonides, who wrote that "Moses was superior to all prophets, ... Moses attained the highest possible level of human achievement. He perceived God to a degree surpassing every human that ever existed... God spoke to all other prophets through an intermediary. Moses alone
did not need this; this is what the Torah means when God says: 'Mouth to mouth, I speak to him'." The great Jewish philosopher Philo understands this type of prophecy to be an extraordinarily high level of philosophical understanding, which had been reached by Moses and which enabled him to write the Torah through his own rational deduction of
natural law. Maimonides describes a similar concept of prophecy since a voice that did not originate from a body cannot exist, and Moses's understanding was based on his lofty philosophical understandings.[25]For Reform Jews, the prophecy of Moses was not the highest degree of prophecy. Instead, it was the first in a long chain of progressive
revelations in which humanity gradually began to understand the will of God better and better. As such, they maintain that the laws of Moses are no longer binding, and today's generation must assess what God wants of them. This principle is also rejected by most Reconstructionist Jews, but for a different reason; most posit that God is not a being
with a will; thus, they maintain that no will can be revealed.[26]See also: Oral Torah and TalmudWith the exception of Karaites, Jewish tradition does not assert that the text of the Torah should be understood literally. Rather, Rabbinic tradition maintains that God conveyed the Torah's words and the Torah's meaning. God gave rules on how the laws
were to be understood and implemented, which were passed down as an oral tradition. This oral law was passed down from generation to generation and ultimately written down almost 2,000 years later in the Mishna and the two Talmuds.Pirkei Avot gives the traditional view of the transmission of the Oral Torah: "Moses received the Torah on Sinai,
and transmitted it to Joshua, and Joshua to the elders, and the elders to the prophets, and the prophets transmitted it to the men of the Great Assembly", after which the Oral Torah was transmitted to the Zugot, and from them to the early rabbis of the Mishnah.[27] The traditions attributed to the Oral Torah, as well as subsequent discussions and
elaborations on them, are contained in works such as the Mishnah and the Talmud (which takes the form of a commentary of Mishnah). These works are both codifications and redactions of the Jewish oral traditions.[22]Orthodox Jews view the Written and Oral Torah as the same as Moses taught, for all practical purposes. Conservative Jews tend to
believe that much of the Oral law is divinely inspired, while Reform and Reconstructionist Jews tend to view all of the Oral law as an entirely human creation. Traditionally, the Reform movement held that Jews were obliged to obey the ethical but not the ritual commandments of Scripture, although today many Reform Jews have adopted many
traditional ritual practices. Karaite Jews traditionally consider the Written Torah to be authoritative, viewing the Oral Law as only one possible interpretation of the Written Torah.Most Modern Orthodox Jews will agree that, while certain laws within the Oral Law were given to Moses, most of the Talmudic laws were derived organically by the Rabbis
of the Mishnaic and Talmudic eras.See also: Jewish views on sin, Yetzer hara, and Free will in theology JudaismJewish tradition mostly emphasizes free will, and most Jewish thinkers reject determinism, on the basis that free will and the exercise of free choice have been considered a precondition of moral life.[28] "Moral indeterminacy seems to be
assumed both by the Bible, which bids man to choose between good and evil, and by the rabbis, who hold the decision for following the good inclination, rather than the evil, rests with every individual."[28] Maimonides asserted the compatibility of free will with foreknowledge of God.[29][28] Only a handful of Jewish thinkers have expressed
deterministic views. This group includes the medieval Jewish philosopher Hasdai Crescas and the 19th-century Hasidic rabbi Mordechai Yosef Leiner of Izbica.[30][31]All is necessary for God because He is perfect but for mankind all is possible by virtue of choice; the two types of view are true with knowing about the prophet who is in Devekut with
God to be wise and to perform miracle for Him.[32]Judaism affirms that people are born with both a yetzer ha-tov ( ), an inclination or impulse to do good, and with a yetzer hara ( ), an inclination or impulse to do evil. These phrases reflect the concept that "within each person, there are opposing natures continually in conflict" and are referenced
many times in the rabbinic tradition.[33] The rabbis even recognize a positive value to the yetzer ha-ra: without the yetzer ha-ra there would be no civilization or other fruits of human labor. Midrash states: "Without the evil inclination, no one would father a child, build a house, or make a career."[34] The implication is that yetzer ha-tov and yetzer ha-
ra are best understood not only as moral categories of good and evil, but as the inherent conflict within man between selfless and selfish orientations.Judaism recognizes two classes of "sin": offenses against other people, and offenses against God. Offenses against God may be understood as violation of a contract (the covenant between God and the
Children of Israel). Once a person has sinned, there are various means by which they may obtain atonement (see Atonement in Judaism).Judaism rejects the belief in "original sin". Both ancient and modern Judaism teaches that every person is responsible for his own actions. The existence of some "innate sinfulness on each human being was
discussed" in both biblical (Genesis 8:21, Psalms 51.5) and post-biblical sources;[35] however, in the biblical verses this is brought as an argument for divine mercy, as humans cannot be blamed for the nature they were created with. Some apocrypha and pseudepigraphic sources express pessimism about human nature ("A grain of evil seed was sown
in Adam's heart from the beginning"), and the Talmud (b. Avodah Zarah 22b) has an unusual passage which Edward Kessler describes as "the serpent seduced Eve in paradise and impregnated her with spiritual-physical 'dirt' which was inherited through the generations", but the revelation at Sinai and the reception of the Torah cleansed Israel.[35]
Kessler states that "although it is clear that belief in some form of original sin did exist in Judaism, it did not become mainstream teaching, nor dogmatically fixed", but remained at the margins of Judaism.[35]See also: Divine providence in JudaismThe mainstream Jewish view is that God will reward those who observe His commandments and punish
those who intentionally transgress them. Examples of rewards and punishments are described throughout the Bible, and throughout classical rabbinic literature. The common understanding of this principle is accepted by most Orthodox and Conservative and many Reform Jews; it is generally rejected by the Reconstructionists.[36]The rewards and
punishments described by Jewish texts occur both in this life (e.g. health, wealth, offspring as rewards; suffering, poverty, death as punishments) and in the afterlife. According to the Talmud, after death Jewish sinners go to a purifying place (sometimes referred to as Gehinnom, i. e., Hell, but more analogous to the Christian Purgatory) to "learn their
lesson". There is, however, for the most part, no eternal damnation. The vast majority of souls only go to that reforming place for a limited amount of time (less than one year). Certain categories of sinners are spoken of as having "no part in the world to come", but this appears to mean annihilation rather than an eternity of torment. In the rationalist
conception of Maimonides, if one perfected his intellect through Torah study, then the part of his intellect that connected to God the active intellect would be immortalized and enjoy the "Glory of the Presence" for all eternity. Punishment in the afterlife would simply be that this would not happen; no part of one's intellect would be immortalized with
God.The Kabbalah (mystical tradition in Judaism) contains further elaborations, though some Jews do not consider these authoritative. For example, it admits the possibility of reincarnation, which is generally rejected by non-mystical Jewish theologians and philosophers. It also believes in a triple soul, of which the lowest level (nefesh or animal life)
dissolves into the elements, the middle layer (ruach or intellect) goes to Gan Eden (Paradise) while the highest level (neshamah or spirit) seeks union with God.Main article: Jews as a chosen peopleSee also: Jewish views on religious pluralismGod chose the Jewish people to be in a unique covenant with God; the description of this covenant is the Torah
itself.[37] God further declared in the Torah through prophecy to Moses that his "firstborn" is the Israelites. However, closeness and being chosen does not imply exclusivity, as anyone can join and convert. Included in the idea of being chosen is that Jews were chosen for a specific mission, a duty: to be a light unto the nations, and to have a covenant
with God as described in the Torah.Rabbi Lord Immanuel Jakobovits, former Chief Rabbi of the United Synagogue of Great Britain, describes the mainstream Jewish view on this issue: "Yes, I do believe that the chosen people concept as affirmed by Judaism in its holy writ, its prayers, and its millennial tradition. In fact, I believe that every peopleand
indeed, in a more limited way, every individualis 'chosen' or destined for some distinct purpose in advancing the designs of Providence. Only, some fulfill their mission and others do not. Maybe the Greeks were chosen for their unique contributions to art and philosophy, the Romans for their pioneering services in law and government, the British for
bringing parliamentary rule into the world, and the Americans for piloting democracy in a pluralistic society. The Jews were chosen by God to be 'peculiar unto Me' as the pioneers of religion and morality; that was and is their national purpose."Main articles: Jewish messianism, Jewish eschatology, Messianic Age, and World to ComeJudaism
acknowledges an afterlife, but does not have a single or systemic way of thinking about the afterlife. Judaism places its overwhelming stress on Olam HaZeh (this world) rather than Olam haba (the World to Come), and "speculations about the World to Come are peripheral to mainstream Judaism".[38] In Pirkei Avot, it is said that "One hour of
penitence and good deeds in this world is better than all the life of the world to come; but one hour of spiritual repose in the world to come is better than all the life of this world", reflecting both a view of the significance of life on Earth and the spiritual repose granted to the righteous in the next world.[38]]Jews reject the idea that Jesus of Nazareth
was the messiah and agree that the messiah has not yet come. Throughout Jewish history there have been a number of Jewish Messiah claimants considered false by Jews, including most notably Simon bar Kokhba and Sabbatai Zevi; followers of the latter were known as Sabbateans.[39]The twelfth of Maimonides' 13 principles of faith was: "I believe
with perfect faith in the coming of the messiah (mashiach), and though he may tarry, still I await him every day." Orthodox Jews believes that a future Jewish messiah (the Mashiach, "anointed one") will be a king who will rule the Jewish people independently and according to Jewish law. In a traditional view, the Messiah was understood to be a
human descendant of King David (that is, of the Davidic line).[39]Liberal, or Reform Judaism does not believe in the arrival of a personal Messiah who will ingather the exiles in the Land of Israel and cause the physical resurrection of the dead. Rather, Reform Jews focus on a future age in which there is a perfected world of justice and mercy.[39]A
number of formulations of Jewish beliefs have appeared over the centuries, and there is some dispute over the number of basic principles. Though they were incorporated in the liturgy to a limited extent and utilized for purposes of instruction, these formulations carried no weight other than that imparted to them by the fame and scholarship of their
respective authors. None of them had an authoritative character analogous to that given by Christianity to its three great formulas (the Apostles' Creed, the Nicene, and the Athanasian), or to the Muslim Shahada. Of the Jewish formulations, the most widely accepted is that of Maimonides.The first to attempt to formulate Jewish principles of faith was
Philo of Alexandria in the 1st century CE. He enumerated five articles: God is and rules; God is one; the world was created by God; Creation is one, and God's providence rules Creation.[40]Many early rabbis were drawn into controversies with both Jews and non-Jews, and had to fortify their faith against the attacks of contemporaneous philosophy as
well as against rising Christianity. The Mishnah (c.200 CE) excludes from the world to come the Epicureans and those who deny belief in resurrection or in the divine origin of the Torah.[41] Rabbi Akiva (died 135CE) labeled as heretical the readers of "external books" (sefarim hitsonim) certain theological writings that rabbinic tradition did not
canonize as well as individuals who used magical incantations for healing. Abba Saul designated as suspected heretics those that pronounce the ineffable name of God.[42]Some early rabbis attempted to summarize Judaism via a small number of guiding principles. Rabbi Simlai (3rd century) traces the development of Jewish religious principles from
Moses with his 613 commandments, through David, who (according to Simlai) enumerates eleven; through Isaiah, with six; Micah, with three; to Habakkuk who sums up all religion in the single phrase, "The pious lives in his faith".[43] Akiva himself declares that the command to love one's neighbor is the fundamental principle of the Torah (kelal
gadol batorah); while Ben Azzai assigns this distinction to the Biblical verse "This is the book of the generations of man".[44] Hillel the Elder declared to a would-be convert, "That which you find hateful, do not do to others, the rest is commentary."[45]Detailed constructions of articles of faith did not find favor in Judaism until the medieval era, when
Jews were forced to defend their faith from both Islamic and Christian inquisitions, disputations, and polemics. The necessity of defending their religion against the attacks of other philosophies induced many Jewish leaders to define and formulate their beliefs. A number of Jewish scholars formulated such lists of principles of faith. By this time,
centers of Jewish learning and law were dispersed geographically, and no central authority existed that might bestow official approval on any particular list.Saadia Gaon's Emunot ve-Deot (c.933 CE) is an exposition of the main tenets of Judaism. Saadia lists these as: The world was created by God; God is one and incorporeal; belief in revelation
(including the divine origin of tradition); man is called to righteousness, and endowed with all necessary qualities of mind and soul to avoid sin; belief in reward and punishment; the soul is created pure; after death, it leaves the body; belief in resurrection; Messianic expectation, retribution, and final judgement.Judah Halevi endeavored, in his Kuzari,
to determine the fundamentals of Judaism on another basis. He rejects all appeal to speculative reason, repudiating the method of the Islamic Motekallamin. The miracles and traditions are, in their natural character, both the source and the evidence of the true faith. In this view, speculative reason is considered fallible due to the inherent
impossibility of objectivity in investigations with moral implications.See also: Maimonides Thirteen principles of faith13 Principles of Faith, summarized:[46]There is a GodThere is one GodGod has no physical bodyGod is eternalOnly God may be worshippedProphecy: God communicates with humansMoses was the greatest of the prophetsTorah comes
from GodThe Torah is the authentic word of God and may not be changedGod is aware of all our deedsGod rewards the righteous and punishes the wickedThe Messiah will comeThe dead will be resurrectedMaimonides (11351204 CE) formulated 13 principles of faith, which appear in his commentary on the Mishnah.[47]Some modern Orthodox
scholars have pointed out apparent inconsistencies in Maimonides's writings with respect to the 13 principles of faith.[48][49] Maimonides himself, while enumerating his principles, added the following caveat: "There is no difference between [the Biblical statement] 'his wife was Mehithabel' [Genesis 10,6] on the one hand [i. e., an "unimportant"
verse], and 'Hear, O Israel' on the other [i. e., an "important" verse]... anyone who denies even such verses thereby denies God and shows contempt for his teachings more than any other skeptic, because he holds that the Torah can be divided into essential and non-essential parts..."Eventually, Maimonides' 13 principles of faith became the most
widely accepted Jewish statement of belief, even "canonized" in certain periods, though disputed in others.[1] Two poetic restatements of Maimonides' principles (Ani Ma'amin and Yigdal) became standard parts of the Jewish prayerbook.Despite the popular acceptance of Maimonides' principles, "even a cursory examination of Jewish literature shows
that Maimonides' principles were never regarded as the last word in Jewish theology".[50] The 13 principles are simultaneously understood as rooted in legitimate Talmudic scholarship and Jewish tradition, and also remain somewhat controversial as scholars who both preceded and succeeded Maimonides (and Maimonides himself, in one case[51])
offered different views.[51][50] Nevertheless, in most cases the divergence from Maimonides' principles was relatively minor.[52]Some successors of Maimonides, from the 13th to the 15th centuriesNahmanides, Abba Mari ben Moses, Simon ben Zemah Duran, Joseph Albo, Isaac Arama, and Joseph Jaabeznarrowed his 13 articles to three core beliefs:
belief in God; in creation (or revelation); and in providence (or retribution).Others, like Hasdai Crescas and David ben Samuel Estella, spoke of seven fundamental articles, laying stress on free-will. On the other hand, David ben Yom Tov ibn Bilia adds to the 13 of Maimonides 13 of his own[53]a number which a contemporary of Albo also chose for his
fundamentals; while Jedaiah Penini (c.1270 ¢.1340) enumerated no fewer than 35 cardinal principles.[54]Isaac Abarbanel argued that while Maimonides' 13 principles are necessary, they are not sufficient as really the truth of every belief or narrative in the Torah should be an article of faith.[55][50]For Maimonides, the uniqueness of the 13 beliefs
was that even a rejection out of ignorance placed one outside Judaism, whereas the rejection of the rest of Torah must be a conscious act for a person to be classified as a heretic. Others, such as Rabbi Joseph Albo and the Raavad, criticized Maimonides' list as containing items that, while true, in their opinion did not place those who rejected them out
of ignorance in the category of heretics. Many others criticized any such formulation as minimizing acceptance of the entire Torah. As noted, however, neither Maimonides nor his contemporaries viewed these principles as encompassing all of Jewish belief, but rather as the core theological underpinnings of the acceptance of Judaism.Some scholars
have debated whether the practice of mitzvot in Judaism is inherently connected to Judaism's principles of faith. Moses Mendelssohn, in his Jerusalem (1783), defended the non-dogmatic nature of the practice of Judaism. Rather, he asserted, the beliefs of Judaism, although revealed by God in Judaism, consist of universal truths applicable to all
mankind. Rabbi Leopold Lw (18111875), among others, took the opposite view, and considered that the Mendelssohnian theory had been carried beyond its legitimate bounds. Underlying the practice of the Law was assuredly the recognition of certain fundamental principles, he asserted, culminating in the belief in God and revelation, and likewise in
the doctrine of divine justice.The procedure of conversion suggests the relative priority placed by Judaism on observance versus belief.[citation needed] Converts to Judaism must accept the mitzvot (commandments of the Torah) as binding, while the profession of faith demanded is limited to the acknowledgment of the unity of God and the rejection of
idolatry.[citation needed] The aim of teaching was to convey a knowledge of halakha (Jewish law), obedience to which manifested the acceptance of the underlying religious principles; namely, the existence of God and the mission of Israel as the people of God's covenant.[citation needed]Judah ha-Levi (Kuzari 1:115, ¢.1140 CE) states:We are not
putting on an equality with us a person entering our religion through confession alone. We require deeds, including in that term self-restraint, purity, study of the Law, circumcision, and the performance of other duties demanded by the Torah.According to Jewish belief, righteousness is not restricted to Jews, and "Righteous people of all nations have
a share in the world to come".[56] This "righteousness" is measured by observance of the Seven Laws of Noah. For Maimonides, non-Jews are rewarded for keeping the Seven Laws only if they accept them due to them having been given by God to Moses (i.e. an acceptance of Jewish principles of faith), and not if they arrived at these laws by use of
reason.[57] According to Steven Schwarzschild, many of the most outstanding spokesmen of Judaism themselves dissented sharply from this position, which is individual and certainly somewhat eccentric in comparison to other Jewish thinkers.[58] Rather, according to the other thinkers, observance of the Seven Laws is rewarded even if not
accompanied by belief in their origin with Moses.This section does not cite any sources. Please help improve this section by adding citations to reliable sources. Unsourced material may be challenged and removed. (June 2015) (Learn how and when to remove this message)In the late-18th century Europe was swept by a group of intellectual, social
and political movements, together known as the Enlightenment. These movements promoted scientific thinking and free thought; they allowed people to question previously unshaken religious dogmas. Like Christianity, Judaism developed several responses to this unprecedented phenomenon. One response saw the Enlightenment as positive, while
another saw it as negative. The Enlightenment meant equality and freedom for many Jews in many countries, so some felt that it should be warmly welcomed. Scientific study of religious texts would allow people to study the history of Judaism. Some Jews felt that Judaism should accept modern secular thought and change in response to these ideas.
Others, however, believed that the divine nature of Judaism precluded changing any fundamental beliefs.Orthodox Jewish rabbis such as Samson Raphael Hirsch (18081888), who were open to the changing times, nevertheless rejected any doubt in the traditional theological foundation of Judaism. Historical-critical methods of research and new
philosophy led to the formation of various non-Orthodox denominations, as well as of Jewish secular movements.A contemporary of Maimonides, the 12th-century Karaite scholar and liturgist Judah Hadassi, formulated non-Rabbinic articles of faith:(1) God is the Creator of all created beings; (2) He is premundane and has no peer or associate; (3) the
whole universe is created; (4) God called Moses and the other Prophets of the Biblical canon; (5) the Law of Moses alone is true; (6) to know the language of the Bible is a religious duty; (7) the Temple at Jerusalem is the palace of the world's Ruler; (8) belief in Resurrection contemporaneous with the advent of the Messiah; (9) final judgment; (10)
retribution.Judah ben Elijah Hadassi, Eshkol ha-Kofer[59]Main article: Orthodox Judaism TheologyOrthodox Judaism continuously maintained the historical rabbinic Judaism. Therefore, as above, it accepts philosophic speculation and statements of dogma only to the extent that they exist within, and are compatible with, the system of written and oral
Torah. As a matter of practice, Orthodox Judaism lays stress on the performance of the actual commandments. Dogma is considered to be the self-understood underpinning of the practice of the Mitzvot.[60]Owing to this, there is no one official statement of principles. Rather, all formulations by accepted early Torah leaders are considered to have
possible validity. Maimonides' 13 principles have been cited by adherents as the most influential: They are often printed in prayer books, and in some congregations, a hymn (Yigdal) incorporating them is sung on Friday nights or even every morning in some communities.Main article: Conservative Judaism TheologyConservative Judaism developed in
Europe and the United States in the late 1800s, as Jews reacted to the changes brought about by the Jewish Enlightenment and Jewish emancipation. In many ways, it was a reaction to what were seen as the excesses of the Reform movement. For much of the movement's history, Conservative Judaism deliberately avoided publishing systematic
explications of theology and belief; this was a conscious attempt to hold together a wide coalition. This concern became a non-issue after the left-wing of the movement seceded in 1968 to form the Reconstructionist movement, and after the right-wing seceded in 1985 to form the Union for Traditional Judaism.In 1988, the Leadership Council of
Conservative Judaism finally issued an official statement of belief, "Emet Ve-Emunah: Statement of Principles of Conservative Judaism". It noted that a Jew must hold certain beliefs. However, the Conservative rabbinate also notes that the Jewish community never developed any one binding catechism. Thus, Emet Ve-Emunah affirms belief in God and
in God's revelation of Torah to the Jews. However, it also affirms the legitimacy of multiple interpretations of these issues. Atheism, Trinitarian views of God, and polytheism are all ruled out. All forms of relativism, and also of literalism and fundamentalism, are also rejected. It teaches that Jewish law is both still valid and indispensable, but also holds
to a more open and flexible view of how law has, and should, develop than the Orthodox view.Main article: Reform JudaismReform Judaism has had a number of official platforms, especially in the United States. The first platform was the 1885 Declaration of Principles ("The Pittsburgh Platform")[61] the adopted statement of a meeting of reform
rabbis from across the United States November 1619, 1885.The next platform The Guiding Principles of Reform Judaism ("The Columbus Platform")[62] was published by the Central Conference of American Rabbis (CCAR) in 1937.The CCAR rewrote its principles in 1976 with its Reform Judaism: A Centenary Perspective[63] and rewrote them again
in 1999's A Statement of Principles for Reform Judaism.[64] While original drafts of the 1999 statement called for Reform Jews to consider re-adopting some traditional practices on a voluntary basis, later drafts removed most of these suggestions. The final version is thus similar to the 1976 statement.According to the CCAR, personal autonomy still
has precedence over these platforms; lay people need not accept all, or even any, of the beliefs stated in these platforms. Central Conference of American Rabbis (CCAR) President Rabbi Simeon J. Maslin wrote a pamphlet about Reform Judaism, entitled "What We Believe... What We Do...". It states that, "If anyone were to attempt to answer these two
questions authoritatively for all Reform Jews, that person's answers would have to be false. Why? Because one of the guiding principles of Reform Judaism is the autonomy of the individual. A Reform Jew has the right to decide whether to subscribe to this particular belief or to that particular practice." Reform Judaism affirms "the fundamental
principle of Liberalism: that the individual will approach this body of mitzvot and minhagim in the spirit of freedom and choice. Traditionally, Israel started with harut, the commandment engraved upon the Tablets, which then became freedom. The Reform Jew starts with herut, the freedom to decide what will be harut engraved upon the personal
Tablets of his life." [Bernard Martin, Ed., Contemporary Reform Jewish Thought, Quadrangle Books 1968.] In addition to those, there were the 42 Affirmations of Liberal Judaism in Britain from 1992, and the older Richtlinien zu einem Programm fr das liberale Judentum (1912) in Germany, as well as others, all stressing personal autonomy and
ongoing revelation.Main article: Reconstructionist Judaism BeliefsReconstructionist Judaism is an American denomination that has a naturalist theology as developed by Rabbi Mordecai Kaplan.[65] Reconstructionism posits that God is neither personal nor supernatural. Rather, God is said to be the sum of all natural processes that allow man to
become self-fulfilled. Rabbi Kaplan wrote that "to believe in God means to take for granted that it is man's destiny to rise above the brute and to eliminate all forms of violence and exploitation from human society".Many Reconstructionist Jews reject theism, and instead define themselves as religious naturalists. These views have been criticized on the
grounds that they are actually atheists, which has only been made palatable to Jews by rewriting the dictionary. A significant minority of Reconstructionists have refused to accept Kaplan's theology, and instead affirm a theistic view of God.As in Reform Judaism, Reconstructionist Judaism holds that personal autonomy has precedence over Jewish law
and theology. It does not ask that its adherents hold to any particular beliefs, nor does it ask that halakha be accepted as normative. In 1986, the Reconstructionist Rabbinical Association (RRA) and the Federation of Reconstructionist Congregations (FRC) passed the official "Platform on Reconstructionism" (2 pages). It is not a mandatory statement of
principles, but rather a consensus of current beliefs. [FRC Newsletter, Sept. 1986, pages D, E.] Major points of the platform state that;Judaism is the result of natural human development. There is no such thing as divine intervention.Judaism is an evolving religious civilization.Zionism and aliyah (immigration to Israel) are encouraged.The laity can
make decisions, not just rabbis.The Torah was not inspired by God; it only comes from the social and historical development of Jewish people.All classical views of God are rejected. God is redefined as the sum of natural powers or processes that allows mankind to gain self-fulfillment and moral improvement.The idea that God chose the Jewish people
for any purpose, in any way, is "morally untenable", because anyone who has such beliefs "implies the superiority of the elect community and the rejection of others".This platform puts Reconstructionist Jews at odds with all other Jews, as it seems to accuse all other Jews of being racist. Jews outside of the Reconstructionist movement strenuously
reject this charge.Although Reconstructionist Judaism does not require its membership to subscribe to any particular dogma, the Reconstructionist movement actively rejects or marginalizes certain beliefs held by other branches of Judaism, including many (if not all) of the 13 Principles. For example, Rabbi Kaplan "rejected traditional Jewish
understandings of messianism. His God did not have the ability to suspend the natural order, and could thus not send a divine agent from the house of David who would bring about a miraculous redemption."[66] Rather, in keeping with Reconstructionist naturalist principles, "Kaplan believed strongly that ultimately, the world will be perfected, but
only as a result of the combined efforts of humanity over generations." (Id. at 57) Similarly, Reconstructionism rejects the 13th principle of resurrection of the dead, which Kaplan believed "belonged to a supernatural worldview rejected by moderns". (Id. at 58.) Thus, the Reconstructionist Sabbath Prayer Book erases all references to a messianic
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We Believe...What We Do...: A Pocket Guide for Reform Jews, UAHC Press, 1998Shapiro, Marc B., "Maimonides Thirteen Principles: The Last Word in Jewish Theology?" in The Torah U-Maddah Journal, Vol. 4, 1993, Yeshiva University.Shapiro, Marc B., The Limits of Orthodox Theology: Maimonides' Thirteen Principles Reappraised, The Littman
Library of Jewish Civilization; 2004, ISBN1-874774-90-0.Retrieved from " Written in the 12th century by Rabbi Moshe ben Maimon, also known as Maimonides or Rambam, the Thirteen Principles of Jewish Faith (Shloshah Asar Ikkarim)are considered the "fundamental truths of our religionand its very foundations."The treatise is also known as the
Thirteen Attributes of Faith or the Thirteen Creeds. Written as part of the rabbi's commentary on the Mishnah in Sanhedrin 10, these are the Thirteen Principles that are considered core to Judaism, and specifically within the Orthodox community. The beliefin the existence of the God, the Creator.The belief inGod's absolute and unparalleled unity.The
belief that God is incorporeal. Godwill not be affected by any physical occurrences, such as movement, or rest, or dwelling.The belief that God is eternal.The imperative to worship God and no false gods; all prayer should be directed only to God.The belief that God communicates with man through prophecy and that this prophecy is true.The belief in
the primacy of the prophecy ofMosesour teacher.The belief in the divine origin of the Torah --both the Writtenand the Oral (Talmud).The belief in the immutability of the Torah.The belief in God's omniscience and providence, that God knows the thoughts and deeds of man.The belief in divine reward and retribution.The belief in the arrival of
theMessiahand the messianic era.The belief in the resurrection of the dead. The Thirteen Principles conclude with the following: "When all these foundations are perfectly understood and believed in by a person he enters the community of Israel and one is obligated to love and pity him But if a man doubts any of these foundations, he leaves the
community [of Israel], denies the fundamentals, and is called a sectarian,apikores ...One is required to hate him and destroy him." According to Maimonides, anyone who did not believe in these Thirteen Principles and live a life accordingly was to be declared a heretic and loses their portion in Olam ha'Ba (the World to Come). Although Maimonides
based these principles on Talmudic sources, they were considered controversial when first proposed. According to Menachem Kellner in "Dogma in Medieval Jewish Thought," these principles were ignored for much of the medieval period thanks to criticism by Rabbi Hasdai Crescas and Rabbi Joseph Albo for minimizing the requirement for the
acceptance of the whole of the Torah and its 613 commandments (mitzvot). For example, Principle 5, the imperative to worship God exclusively without intermediaries. However, many of the prayers of repentance recited on fast days and during the High Holidays, as well as a portion of Shalom Aleichem that is sung prior to the Sabbath evening meal,
are directed at angels. Many rabbinic leaders have approved of petitioning angels to intercede on one's behalf with God, with one leader of Babylonian Jewry (between 7th and 11th centuries) stating that an angel could even fulfill an individual's prayer and petition without consulting God (Ozar ha'Geonim, Shabbat 4-6). Furthermore, the principles
regarding the Messiah and resurrection are not widely accepted by Conservative and Reform Judaism, and these tend to be two of the most difficult principles for many to grasp. By and large, outside of Orthodoxy, these principles are viewed as suggestions or options for leading a Jewish life. Interestingly, the Mormon religion has a set of thirteen
principlescomposed by John Smith and Wiccans also have a set of thirteen principles. Aside from living a life according to these Thirteen Principles, many congregations will recite these in a poetic format, beginning with the words "I believe ..." ( Anima'amin) every day after the morning services in synagogue. Also, the poetic Yigdal,which is based on
the Thirteen Principles, is sung on Friday nights after the conclusion of the Sabbath service. It was composed by Daniel ben Judah Dayyan and completed in 1404. There is a story in the Talmud that is often told when someone is asked to summarize the essence of Judaism. During the 1st century B.C.E., the great sage Hillel was asked to sum up
Judaism while standing on one foot. He replied: "Certainly! What is hateful to you, do not do to your neighbor. That is the Torah. The rest is commentary, now go and study" (Talmud Shabbat 31a). Hence, at its core, Judaism is concerned with the well-being of humanity, though the particulars of every Jew's individual belief system is the commentary.
As noted, Judaism begins with the Covenant between God and Abraham. Most Judaic doctrine and principals spring from that agreement and from the early books of the bible.Historically, Judaism has considered belief in the divine revelation and acceptance of the Written and Oral Torah as its fundamental core belief, but Judaism does not have a
centralized authority dictating religious dogma. This gave rise to many different formulations as to the specific theological understandings inherent in the Torah (the first five books of the Jewish Bible, the Jewish Scriptures), and Talmud (a collection of writings constituting Jewish teachings and commentaries related to the Jewish Scriptures). As a



result and over the centuries, a number of formulations of Jewish principles of faith have appeared, and though they differ with respect to certain details, they demonstrate a commonality of core ideology. Of these formulations, the one most widely considered authoritative is Maimonides' 13 Principles of Faith, formulated in the 12th century. These
principles were controversial when first proposed, evoking criticism. Maimonides thirteen principles were ignored by much of the Jewish community for the next few centuries. Over time, two poetic restatements of these principles, which are titled "Ani Ma'amin" and "Yigdal," became canonized in the Jewish prayer book, and eventually became
widely held.Very early Jewish scholars (1400 A.D.) have criticized Maimonides' list as containing too many items that, while true, were not fundamentals of the faith, and thus placed too many Jews in the category of "heretic," rather than those who were simply in error. Many others criticized any such formulation as minimizing acceptance of the
entire Torah. As noted however, neither Maimonides nor his contemporaries viewed these principles as encompassing all of Jewish belief, but rather as the core theological underpinnings of the acceptance of Judaism. Along these lines, the ancient historian Josephus emphasized practices and observances rather than religious beliefs, associating
apostasy (rejection of the beliefs) with a failure to... Observe Jewish law Maintain that the requirements for conversion to Judaism included (i) circumcision and (ii) adherence to traditional customs.Today most Orthodox authorities hold that Maimonides' 13 Principles Of Faith are obligatory, and that Jews who do not fully accept each one of them are
potentially heretical. Maimonides (1135 - 1204) was a Rabbi. He was a preeminent medieval Jewish philosopher, and one of the greatest Torah scholars of all time. He is the author of these... Top ~Principles of Faith.I believe with perfect faith that the Creator, Blessed be His Name, is the Creator and Guide of everything that has been created; He
alone has made, does make, and will make all things.I believe with perfect faith that the Creator, Blessed be His Name, is One, and that there is no unity in any manner like His, and that He alone is our God, who was, and is, and will be.I believe with perfect faith that the Creator, Blessed be His Name, has no body, and that He is free from all the
properties of matter, and that there can be no (physical) comparison to Him whatsoever.I believe with perfect faith that the Creator, Blessed be His Name, is the first and the last.I believe with perfect faith that to the Creator, Blessed be His Name, and to Him alone, it is right to pray, and that it is not right to pray to any being besides Him.I believe
with perfect faith that all the words of the prophets are true.lI believe with perfect faith that the prophecy of Moses our teacher, peace be upon him, was true, and that he was the chief of the prophets, both those who preceded him and those who followed him.I believe with perfect faith that the entire Torah that is now in our possession is the same
that was given to Moses our teacher, peace be upon him.I believe with perfect faith that this Torah will not be exchanged, and that there will never be any other Torah from the Creator, Blessed be His Name.I believe with perfect faith that the Creator, Blessed be His Name, knows all the deeds of human beings and all their thoughts, as it is written,
"He made their hearts, so he understands everything they do." (Psalms 33:15).I believe with perfect faith that the Creator, Blessed be His Name, rewards those who keep His commandments and punishes those that transgress them.I believe with perfect faith in the coming of the Messiah; and even though he may tarry, nonetheless, I wait every day
for his coming.I believe with perfect faith that there will be a revival of the dead at the time when it shall please the Creator, Blessed be His name, and His mention shall be exalted forever and ever.Top ~ The great codifier ofTorahlaw and Jewish philosophy, RabbiMoshebenMaimon ("Maimonides" also known as "TheRambam"), compiled what he
refers to as theShloshah Asar Ikkarim, the "Thirteen Fundamental Principles" of the Jewish faith, as derived from theTorah.Maimonidesrefers to these thirteen principles of faith as "the fundamental truths of our religion and its very foundations." The Thirteen Principles of Jewish faith (as recorded in Maimonides' introduction to Perek Chelek) are as
follows:1. Belief in the existence of the Creator, who is perfect in every manner of existence and is the Primary Cause of all that exists.2. The belief inGd's absolute and unparalleled unity.3. The belief inGd's non-corporeality, nor that He will be affected by any physical occurrences, such as movement, or rest, or dwelling.4. The belief in Gd's eternity.5.
The imperative to worship Gd exclusively and no foreign false gods.6. The belief that Gd communicates with man through prophecy.7. The belief in the primacy of the prophecy ofMosesour teacher.8. The belief in the divine origin of the Torah.9. The belief in the immutability of the Torah.10. The belief in Gd's omniscience and providence.11. The belief
in divine reward and retribution.12. The belief in the arrival of theMessiahand the messianic era.13. The belief in the resurrection of the dead.Other links:It is the custom of many congregations to recite the Thirteen Articles, in a slightly more poetic form, beginning with the wordsAni Maamin--"I believe"--every day after the morning prayers in the
synagogue.Yigdal is often sung at the conclusion of Shabbat evening services. The prayer is a poetic adaptation of Maimonides13 principles of faith. (It is also sung during Rosh Hashanah and Yom Kippur the most.)In my Siddur, it is found in the very beginning of the pages, basically before Birkot HaShachar and right before Adon Olam. (Varies
depending on your Siddur.)Yigdal is a thematic meditation on MaimonidesThirteen Articles of Faith. Maimonides concisely boiled down Judaisms essential tenets, arguing that anyone who cannot stand by them in perfect faith is a heretic. The wording of Yigdal is attributed to Daniel ben Judah of Rome (14thcentury), who riffed on a longer poetic
summary of the principles by Immanuel of Rome (dated a little earlier).Means:The prayer is a poetic adaptation of Maimonides13 principles of faith. (It is also sung during Rosh Hashanah and Yom Kippur the most.)The content of Yigdals thirteen couplets serves as a chronological summary of Judaism, following the order of the original thirteen
principles. According to Alyssa Gray, professor of rabbinics at Hebrew Union College-Jewish Institute of Religion, the first principles about God harken to the time beforeCreation, when there was only God:1.Glorify and praise the living God, who exists, but not in time2. Singular and unique, hidden and unbounded,3. Having no body, not a physical
being: we cannot describe Gods distinctness.4. God existed before every thing; first of allbut with no beginning.The piece then moves onto the creation of humanity, and Gods relationship to us:5.This is the Master of the world; all of creation points to Gods greatness and sovereignty.6. Prophetic inspiration was bestowed upon the people God
treasured and honored.7. There never arose in Israel another like Moses, a prophet able to see the very likeness of the Divine.8. By the hand of this prophet, trusted in Gods house, Torah, a truthful teaching, was given to Gods people.9. God will never alter the divine law, nor change it for another.10. God knows our innermost thoughts, and foresees
their consequences from the start. (psalm 33,15)11. God repays the righteous for their deeds; punishes evildoers in accord with their transgressions.And in the end, Yigdal invites us to imagine the unimaginable future, beyond our lifespans and beyond our comprehension.12.The Divine will send us our Messiah at the end of days, redeeming those who
wait for the time of Gods triumph.13. God, with great mercy, will give life to the deadmay Gods name be praised forever.Through Yigdal, we spare a moment to sing about our past, present, and future. It can be humbling to situate ourselves in the grand span of Jewish time, feeling small amidst the universe of possibilities that extends before and after
our lifespans.We find Moses featured in the middle of Yigdal. It seems a fitting place for such a central figure and our primary archetypal leader. Moses, we are told, had a more intimate relationship with God than anyone else has ever had or will ever have. The Midrash even tells us that, at the time of Moses death, God ended his lifewith a Kkiss.
Yigdals seventh line:There never arose in Israel another like Moses, aprophet able to see the very likeness of the Divine.No one else will ever be able to see God like Moses did. But didnt the second stanza just tell us that God has no body that we can see or even describe? How, then, did Moses see God? In fact, if we look back to the place where
Moses is described as seeing God in Torah, we read Moses asked to see Gods glory, and that God caused Gods goodness to pass before Moses. But Moses was not able to see Gods metaphorical face.(Exodus 33:18-23)What, then, is Yigdal saying about Moses and us in this moment? While the first few stanzas seem to be praising God, they are more
specifically relayingMaimonides understanding that God defies our comprehension, description, and imagination. We know that Moses, who was the closest with God, understood Gods vision, but was never able to see God clearly, or understand all of Gods actions. And Yigdal reminds us that no one like Moses ever arose again. That, even Moses who
knew God best did not not possess a perfect understanding of the world or the Divine.Yigdal tells that not only can we not describe exactly our relationship with God, but that we never will be able to and we never really have. And so we, who revere Moses as our greatest prophet and teacher, can also embrace our own questions, doubts, and sense of
wonder at lifes mysteries. A prayer that seems to be about certainty turns out to actually be all about doubt and the limits of our own knowledge.So whether you are accustomed to singing Yigdal to the classic melody adapted from the English hymn, The God of Abraham Praise, or a more modern setting, the next time Yigdal is stuck in your head on a
Friday night you can use it as a reminder to consider:part of being human is taking some time every week to contemplate the big questions, and to accept that many of the answers will never come. And that is okay.A summery of it all & the melody:

Judaism basic beliefs. What are the principles of judaism. Basic principles of faith in judaism. Basic principles of beliefs judaism. Judaism principles and beliefs. Main principles of judaism. Discuss the basic
principles of faith in judaism. Compare the basic principles of judaism christianity and islam. Explain the basic principles of judaism. Write a reflection about the basic principles of faith of judaism. Judaism
basics. What are the basic concepts of judaism.

faluxehoci
https://koronavirus.lenti.hu/feltoltes/files/3c39659a-2aef-4555-b988-1cffe96866c6.pdf
https://netofset.net/resimler/files/gigoxawesazogux_sefipelijuwoso tiravi.pdf

jowocixi

http://beautystyln.jp/uploads_file/files/fozogesijejawix.pdf
http://abbeloosschinkels.be/userfiles/file/jobowarigopitur.pdf
https://deoorgroep.org/userfiles/files/sigotekowow.pdf
https://emhn.zline.ch/userfiles/file/43df7d06-cd3e-485d-b287-7d03358b3e7e.pdf


http://ever0036.com/assets/uploads/ckedit/files/20250725052930.pdf
https://koronavirus.lenti.hu/feltoltes/files/3c39659a-2aef-4555-b988-1cffe96866c6.pdf
https://netofset.net/resimler/files/gigoxawesazogux_sefipelijuwoso_tiravi.pdf
https://vanxuanfootmassage.com/ipp/images/uploads/files/bodizuso_somukumuru_zorenamej_nuvim.pdf
http://beautystyln.jp/uploads_file/files/fozogesijejawix.pdf
http://abbeloosschinkels.be/userfiles/file/jobowarigopitur.pdf
https://deoorgroep.org/userfiles/files/sigotekowow.pdf
https://emhn.zline.ch/userfiles/file/43df7d06-cd3e-485d-b287-7d03358b3e7e.pdf

